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DEVOTION OF THE FIRST FRIDAY. 


OUTLINES OF DISCOURSES ON THE DEVOTION OF THE 
SACRED HEART. 


BY THE REV. WILLIAM GRAHAM. 
XII. Beatr Munpi CorpE Quoniam Ips1t DEuM VIDEBUNT. 
IT.—Love. 


1. The life of the heart, as I observed, is well-ordered love. 
One human heart alone was in perfect accord, in all its loves—the 
Sacred Heart of Jesus. It is our model. “Learn of me,” He says, 
“for Iam meek and humble of heart.” Harmony of the human with 
the divine, of man with God, is effected only in, and through, holy 
love. God must be our center. Whatever course we follow in life, it 
must circle round Him. A planet escaping the law of attraction and 
losing itself in empty space, is not more astray than a soul losing 
its love of God and wandering in the void. It may try to become its 
own center, or it may attach itself to creatures ; but no created object 
can adequately satisfy its longings. A heart away from God is a 
wandering star, an aerolite sundered from its parent mass. It is a 
prodigal child vainly striving to quell its hunger on the husks of 
swine. The love therefore that keeps to its orbit round God, is the 
highest treasure ; it is the pearl of priceless worth which, to own, all 
else should be sacrificed. 
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Now, the essential condition required for this love is to be “clean 
of heart.” “Beati Mundi corde quoniam ipsi Deum videbunt.” 

2. Pain is a cry of alarm on the part of the organ affected. It 
is an imperative warning, that something wrong needs righting. A 
flutter in the region of the heart, an irregular beat, a sudden stop- 
page, soon lets us know that all is not well with this great organ of 
life. A feverish pulse, or gnawing pain, may be the foreboding 
of death, so slender are the threads in which life hangs. 

So is it with the seat of the affections, the great organ of love, vital 
to the soul’s life and health. Irregularity of function, numbness, stop- 
page of the work and of sacrifices that love requires, may be symp- 
toms that the heart is diseased or disorganized. Love has its move- 
ments, the heart has its duties. When a piece of machinery does not 
work smoothly, when a clock or watch goes irregularly, or not at all, 
it is a sign of something wrong. Grit, or dust, or other extraneous 
matter has got into the works, and we say it needs cleaning. So is it 
with the heart, the most delicate of all instruments. It ever needs 
watchful care. Foreign matters easily enter and disturb its regular 
working. It needs, like everything else that acts irregularly, cleansing 
and brightening and purifying. Love never acts smoothly except 
in “the clean of heart.””’ Hence Our Lord’s words, “Beati Mundi 
corde.” 

3. How, it may be asked, are we to be ever “clean of heart,” so 
as to have it work smoothly and regularly in the spiritual sphere. 
The first indispensable condition is to cast out grave sin. Sin is the 
death of holy love. Contraries can not coexist in same subject. God - 
and Satan, death and life, darkness and light, never meet together 
in same heart. One must needs expel the other. 

Deep heartfelt sorrow for sin is the first condition for being 
“clean of heart.” “Repent, for the kingdom of God is at hand,” into 
which “nothing defiled can enter.” Sorrow for sin is the very ground 
work of purity of heart. We must sweep clean the room of the 
heart, ere we can secure the priceless jewel of God’s holy love. The 
devil of mortal sin must be cast out ere “the light of God’s coun- 
tenance shall shine upon us.” All that defiles the soul in the way of 
grievous sin, must be removed ere we can take home Our Lord’s 
words, “Beati Mundi corde quoniam ipsi Deum videbunt.” 

4. Other devils, too, must be expelled before we can be truly said 
to be “clean of heart,” such as worldliness and sensuality. Even 
when not destroying the life of the spirit by grave sin, they are 
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powerful solvents of all that pleases God in the human heart. They 
leave an unholy slime or deposit that does not make for the purity 
that God loves. Never was the voice of the Sacred Heart raised 
more loudly in holy indignation than in denouncing these twin 
enemies of a pure and unselfish heart. They “grieve the spirit,” 
they drown the “voice of our Beloved when he speaks.” They ex- 
tinguish the spirit of God “spread abroad in the heart by the Holy 
Ghost who is given to us.” More than aught else they cause that 
“division of the heart,” against which a fatal “woe” is threatened in 
Holy Scripture. God, as the soul’s bridegroom, asks the whole 
heart. Holy wedlock is for two. He will not share the heart with 
another, least of all with the world and the flesh. Ever pray then 
that He “may create a clean heart within you.” “Beati Mundi corde 
quoniam ipsi Deum videbunt.” 

5. The world is cleansed by two very powerful elements, fire and 
flood. The sun and the ocean, heat and moisture, are the great 
cleansing agents, ever at work in this respect. So in the moral 
order. The sun and the ocean are emblems of God’s boundless love. 
Once divine love enters the heart it cleanses and transforms it more 
effectually than anything else. The Baptism, i. e., the washing and 
cleansing of the soul, either of fire or of water, fits a person to 
“enter the kingdom.” In the burning bush, in the pillar of fire, in 
the tongues of flame, in “his throne-like flames with a swift stream 
of fire before him” in the symbolism of the Church, God’s action 
in men is ever represented as a devouring flame, the fire that Our 
Lord caused to send on the earth, and that it was His wish to see 
kindled (Luke xii, 19). This divine love chastens and purifies the 
heart and brings it into close resemblance to the Sacred Heart of 
Jesus. All love transforms and transfigures. The heart is what it 
loves. The powers of the soul are known by their acts. If the 
heart is vicious, if it loves sin and iniquity, if its love is ever reaching 
out to the world and the flesh, then you may be sure it is muddy 
and turbid and unclean. If on the other hand it feeds on lilies, if its 
loves are pure and holy and divine, so is the heart their spring and 
source. The hare grows white in winter by feeding on snow, says 
St. Francis of Sales, uttering a telling metaphor, though grounded 
on a mistake. Anyhow, the human heart becomes black or white 
by what it lives on in its loves. “Beati Mundi corde.” 





Short Sermons for the Sundays in June. 


BY THE REV. F. HEFFNER, 0.S.N. 
SECOND SUNDAY AFTER PENTECOST. 


THE CALL OF THE LORD. 
“Compel them to come in.”—Luke xiv, 23. 


SYNOPSIS.—The lesson of this Gospel is: 1. That God offers eternal life 
to all; 2. That many prefer the things of this life. Riches, honors, etc., as 
seen from experience make more difficult the road to heaven. God sends 
afflictions to turn the heart away from the world and the things of the 
world. The case of Absalom and Joab. 

‘ Ci ee thing worth doing: i. e., attend to the business of 
the soul. 


We learn from to-day’s Gospel that all men are called to eternal 
life, and yet for one reason or another many fail to reach it. 

We learn likewise that the poor and lowly may attain salvation 
more easily than those of wealth and high position. The rich who 
were invited first to the feast, sent their excuses and did not appear, 
whereupon the poor, the feeble, the blind, and the lame were invited, 
and they came and partook of the feast. Nor is this surprising, my 
dear Christians! Our Saviour’s friends and companions while on 
earth were those of humble state, who gathered around Him to 
hear His divine words, and who often remained with Him for 
days. People of wealth and high position approached Him as a rule 
only when they desired to ridicule and confuse Him. For them 
He was just a poor carpenter’s son, and they deemed it beneath them 
to hear the words of the lowly Jesus of Nazareth. They said: 
“Hath any one of the rulers believed in him, or of the Pharisees?” 
(John vii, 48). And so only the poor, the feeble and maimed came 
to the feast, some willingly, others by compulsion. Men of wealth 
and distinction, however, occupied themselves with their own little 
affairs and remained away. 

It is much the same way in our days, my dear Christians. Among 
the people distinguished by their rank or possessions there can be 
found some who are ashamed of the faith in which they were 
brought up; they will even say that religion is only intended for the 
poor. Who, for instance, receive the Sacraments with frequency? 
Are they not mostly those of an humble state of life? The wealthy 
are so much occupied with the temporal things of this world, with 
business matters and pleasures, that they find little time to care for 
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the salvation of their souls. They will take good care of the things 
which will pass away; but they make little effort to care for their 
immortal souls. They allow their worldly ambitions to stifle the 
good intentions, which some may still have, for the good of their 
souls. Let them beware of the fate of the foolish virgins, who 
were found unprepared and unworthy, when the Lord came to call 
them. 

God invites men often enough to take care of the salvation of their 
souls, but alas, many pay no heed. He sends trials and sufferings, 
so as to remind them of the unstableness of worldly things and of 
the necessity of making themselves worthy of eternal salvation. If 
God would suddenly deprive the rich of all their wealth, and plunge 
them into poverty and misery, they would quickly forget their 
pride and would probably remember the Lord, whom they had so 
neglected. “Adversity teaches us to pray,” is a true saying. 

We read in Holy Scripture how Absalom sent word to his servant 
Joab to come to him in some important matter. Joab, however, did 
not mind the order. Absalom sent for him again and Joab again 
failed to come. Then Absalom ordered his servants to burn Joab’s 
barley seed. When Joab heard of this he hastened to Absalom to 
complain about the injury. And Absalom said to him: “You have 
refused to give heed to my call, therefore I had to compel you to 
come.” God does the same with us. He exhorts us through His 
ministers to leave the path of sin and return to Him. If we pay 
no attention He often sends sickness and adversity, and compels us 
in this way to remember Him, to implore His help and to walk in 
His path. To the proud and haughty He sends humiliation; to the 
covetous He sends failure, to others He sends ailments, death of 
dear friends and relations, and so on. All these trials are sent so 
that sinners may leave the broad path of sin, and return to God 
and things eternal. 

My dear Christians! The heavenly feast is prepared and we all are 
invited. May we not be so imprudent as to forfeit heaven for vain 
worldly possessions. Pay heed to the voice of the servants of God 
and follow their advice. Avoid sin, travel on the path of the Com- 
mandments of God, and care for the salvation of your souls, so that 
you may not be rejected at the Lord’s eternal feast in Heaven. 
Amen. 
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THIRD SUNDAY AFTER PENTECOST. 


THE STRAYING SHEEP. 


“This man receiveth sinners, and eateth with them.”—Luke xv, 2. 


SYNOPSIS.—I. These parables prove to us that God sincerely desires our 
conversion and strives by His grace-to turn us away from our sins. He 
tries by gently urging us; by afflicting us. 

II. The Saviour rejoices at our conversion. Examples: Zaccheus, 
Magdalen, Matthew, etc. 

Conclusion.—Take home the lesson of the parable and profit by God’s 
grace. 


The fifteenth chapter in the Gospel of St. Luke, from which I have 
taken the foregoing words, contains three parables; one speaks of a 
father who loses one of his sons, the other of a woman who loses a 
groat, and the third of a shepherd who loses one of his sheep. All 
three tell us of the desire and efforts of God to bring the sinner back 
to the path of virtue. These parables are laden with consolation 


for us. 

Our Saviour gave them in order to silence the Pharisees, who 
were scandalized because He showed Himself so concerned about 
sinners. They grumbled and said: “This man receiveth sinners, 
and eateth with them.” People stray from the path of righteousness 
in many ways. Some err through ignorance, others fall into sin by 
carelessness. Others sin through human weakness; they associate 
with evil companions and are in this way misled. Some, however, 
sin maliciously, and these are pictured in the parable of the lost 
son, who voluntarily leaves his father’s house. Just as the shepherd 
seeks to recover his sheep, the woman her groat, and the father 
his son, so does God seek the sinner. And many are His ways to 
make the sinner realize his evil doings. If admonitions, as for in- 
stance those received in sermons or in the confessional, do not avail, 
God often uses more severe means. Therefore we read in the 
Scriptures: “Many are the scourges of the sinner” (Psalm xxxi, 
10), and St. Gregory says: “The evils which befall us are sent to 
compel our return to God.” 

We are all affected by human weaknesses. If in the past tempta- 
tion has beset your path and caused you to fall into sin it is well to 
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ask of what avail have been the admonitions and trials which God 
sent to save you from sinful habits? Can you truthfully say that you 
belong to the good and obedient sheep? Have you acknowledged 
your failings, contritely confessed them, and earnestly implored 
God for grace and mercy? We are told there is joy among the 
angels in heaven over the sinner who repents of his evil ways. The 
Saviour says: “Rejoice with me, because I have found my sheep that 
was lost. I say to you, that even so there shall be joy in heaven 
upon one sinner that doth penance, more than upon ninety-nine just 
who need not penance.” 

And thus we see how our Saviour converted the usurer Zaccheus, 
the publican Matthew, the sinful Mary Magdalen, and many other 
sinners, and is joyful over their conversation. “Rejoice with me, 
because I have found my sheep that was lost.” May the Saviour 
also say this of us. Rejoice with me, because I have found my 
sheep that was lost! 

My dear Christians, it behooves us, therefore, to examine our- 
selves in order to ascertain whether in some way we are straying 
from the path of righteousness. Let us return to Jesus, who rejoices 
over repentant sinners and holds open His arms to receive them. 
Let us repent and confess our sins, so that He may also say of us: 
“Rejoice with me, because I have found my sheep that was lost.” 
Amen. 





FOURTH SUNDAY AFTER PENTECOST. 
THE VANITY OF WORLDLY THINGS. 


“We have labored all the night, and have taken nothing.”—Luke v, 5. 


SYNOPSIS.—The vanity of the things of the world viewed with the eyes of 
death. No earthly possession can go with us into the next life. Experience 
of David and Solomon. The treasure of virtue and good work to be 
sought, for these alone lead to eternal happiness. 


In to-day’s Gospel we are told that Peter complained that he and 
his companions had labored all the night, but had caught nothing. 
It is to be feared that many people also confess on their deathbeds, 
in looking back over their past lives, that, even though they have 





576 THE HOMILETIC MONTHLY. 


labored and toiled all their life, they have gained nothing, nothing 
that will now avail them, though they may in worldly affairs have 
been very successful. 

Such people have allowed themselves to be deceived by passion 
and luxury, and have directed all their attention to the satisfaction 
of their worldly ambitions, to the detriment of their soul. On 
their deathbed their eyes are opened; they realize, but too late, 
that all their achievements are without real value, and that, with all 
their earnest work and toil they have gained nothing for eternity. 

Take for instance the miser. What worry and privation does he 
not suffer. His greed gives him no rest day or night. He never 
ceases to give thought and effort to the heaping up of treasures. 
And finally what gain has he for all his trouble when his last hour 
arrives? None whatever. As he has entered this world without 
worldly possessions he must leave it the same way. “For we 
brought nothing into this world: and certainly we can carry nothing 
out” (I Timothy vi, 7). You have perhaps heard of one making a 
last will. In such a will we read: This much I bequeath to my wife, 
this much to my children, this to the church, etc., but you will never 
read: This much I have kept for myself to take with me. Truly 
David says: “They have slept their sleep: and all the men of riches 
have found nothing in their hands” (Psalms Ixxv, 6). 

In the descriptions of his persecutions and adversities the Psalmist 
said further : “Look thou upon me, and have mercy on me; for I am 
alone and poor” (Psalms xxiv, 16). And these are the words of 
the mighty and rich King David, who gave immense wealth for 
the purpose of building the temple. He called himself poor and alone! 
Yes, he had indeed cause to do so, for even though he was the 
richest man, at that time, he also had to die, and he was buried the 
same as the poor beggar. His son Solomon, having tried to find 
happiness in the things of this world, cried in the end: “Vanity 
of vanities, and all is vanity” (Eccles. i, 2). 

My dear Christians! If we would often consider this truth, we 
would certainly not strive so eagerly for the treasures of this world. 
If you would live a hundred years, from this day on, and during all 
this time possesses the strength of Samson, the comeliness of Absa- 
lom, the riches and wisdom of Solomon, and an abundance of all 
other worldly goods, of what avail would all these possessions be at 
that dreadful last hour when you are to appear before the judgment 
seat of God, stripped of all things earthly, to render an account of 





FIFTH SUNDAY AFTER PENTECOST. 577 


the deeds done in all the days of your life? The things so long 
enjoyed will be of no value then. You, too, will in beholding them 
exclaim: I have labored all my life and have gained nothing for 
eternity. 

Therefore, my dear Christians, do not allow yourselves to be 
misled by the glitter and temptations of the world. Strive not for 
its treasures, which are vain and idle, and which have no value for 
us at the hour of death. On the contrary, strive for those treasures 
which will benefit you when you appear before the judgment seat 
of God, treasures of virtue and good deeds. Endeavor to become 
rich in grace and good works for: “Blessed are they who die in the 
Lord, for they shall rest, and their good deeds shall follow them.” 
Amen. 





FIFTH SUNDAY AFTER PENTECOST. 
FORGIVE, AND BE FORGIVEN. 


“Go first to be reconciled to thy brother.”—Matt. v, 24. 


SYNOPSIS.—Greater perfection required under the new dispensation than 
under the old law. The law of love the fundamental law of Christianity. 
The New Testament especially insists on this. St. John’s insistence. St. 
Paul’s attitude. The un-Christ attitude of negligent and forgetful Chris- 
tians. The example of the martyrs. Exhortation to imitate Our Lord. 


Our Saviour demanded of His disciples and followers a greater 
perfection than was demanded of the Jews by the old law. “You 
have heard,” He said, “that it was said to them of old; thou shalt 
not kill, And whosoever shall kill shall be in danger of judgment. 
But I say to you, that whosoever is angry with his brother, shall 
be in danger of the judgment.” The Jews had been taught that all 
that was required was not to kill, but Christ announces: “Murder 
is sinful, but so likewise is it sinful to be angry with your brother.” 
The great law of the love of our neighbor, and even of our enemy, 
is here emphasized. 

In the writings of the Apostles we find many exhortations to leve 
our neighbor. St. John especially never tired of admonishing his 
followers : “Love one another ;” so much, in fact, did he dwell on this 
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point, that they at last became weary and complained that he forever 
gave this same advice. He answered: “He who loves fulfils the 
commandment.” “If any man say, I love God, and hateth his 
brother ; he is a liar. For he that loveth not his brother, whom he 
seeth, how can he love God, whom he seeth not? And this com- 
mandment we have from God, that he who loveth God, loveth also 
his brother” (I John iv, 20, 21). But “He that loveth not, abideth 
in death” (I John iii, 14). St. Paul explains the necessity of 
charity in these words: “If I speak with the tongues of men, and of 
angels, and have not charity, I am become as sounding brass, or a 
tinkling cymbal. And if I should have prophecy and should know 
all mysteries, and all knowledge, and if I should have all faith, so 
that I could remove mountains, and have not charity, I am nothing. 
And if I should distribute all my goods to feed the poor, and if I 
should deliver my body to be burned, and have not charity, it 
profiteth me nothing” (I Cor. xiii, 1-3). 

You see, then, without love of God and our neighbor, neither 
knowledge nor wisdom, neither faith nor good works, have any value 
or merit. For this reason our Saviour admonishes us: “If there- 
fore thou offer thy gift at the altar, and there thou remember that 
thy brother hath anything against thee; leave there thy offering be- 
fore the altar, and go first to be reconciled to thy brother: and then 
coming thou shalt offer thy gift.” God is not pleased with prayers 
and offerings if the heart is filled with malice and hatred. “For 
he that loveth not his brother whom he seeth, how can he love God, 
whom he seeth not?” 

My dear Christians! We must not expect our prayers to be 
answered when they come from a heart filled with anger and hatred 
against our neighbor. Many trials and sufferings may be sent to 
you and you do not understand why you should thus be punished, 
since you attend the devotions, receive the Sacraments, give alms, 
and seem to do your full duty. But ask yourselves whether you 
are not inviting these misfortunes by your lack of charity? Re- 
member it is written: “With what measure you mete, it shall be 
measured to you again” (Matt. vii, 2). “Judge not, and you shall 
not be judged” (Luke vi, 37) “Love your enemies: do good to 
them that hate you: and pray for them that persecute and calumniate 
you” (Matt. v, 44). Failings in charity may have been the reason, 
and you may say, in order to excuse your uncharitable thoughts and 
acts: “This one or that one has grossly insulted me, I can not so 
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easily forgive and forget.” Admitting that they have grievously 
offended you, have you not oftener, and more grievously, offended 
God Almighty? Is the injury suffered by you at the hands of that 
neighbor greater than the injuries and insults offered to Christ by 
His enemies? And even if your injury is considerable, you are not 
suffering innocently as Our Lord did. The most Holy and Just was 
condemned to suffer the ignominious death on the Cross, in the 
company of depraved criminals, but He did not become angry nor 
vow vengeance, on the contrary His prayer was “Father forgive 
them, for they know not what they do.” 

And this example we see followed by the true followers of Christ, 
the holy martyrs for instance, who, when dying under torture, for- 
gave their persecutors. 

My dear Christians! With the divine command and these glori- 
ous examples in our mind, how can we become angry at every trifling 
insult? Why bear malice and hatred in our hearts? Why seek 
at every opportunity to avenge ourselves? In the “Our Father” 
you pray: “Forgive us our trespasses as we forgive those who 
trespass against us.” Is our prayer not false if we refuse to forgive 
and forget? Make therefore the resolution to exercise Christian 
charity, do not give way to wrath, guard your tongue against rash 
and uncharitable answers, forgive those who persecute and calum- 
niate you, because “Blessed are the merciful for they shall obtain 
mercy.” Amen. 





SIXTH SUNDAY AFTER PENTECOST. 


GOD’S PROVIDENCE. 


“T have compassion on the multitude.”—Mark viii, 2. 


SYNOPSIS.—God’s providence evidenced by the miracle of the loaves and 
fishes. This kindness of God universal. Dispositions required: 1. Prayer; 
2. Confidence; 3. Fidelity to our duty. Examples: Hagar, Daniel, Susanna, 
etc. Exhortation to pray with confidence. 


The miracle related in to-day’s Gospel was designed to prove God’s 
unfailing providence for His children. Four thousand people fol- 
lowed Our Saviour into the desert, to hear His divine word, to 
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see the miracles He performed, and they remained with Him for 
three days without food. When He saw they had nothing to 
eat, He said to His disciples: “I have compassion on the 
multitude, for behold they have now been with me _ three 
days, and have nothing to eat. And if I shall send them away 
fasting to their home, they will faint in the way; for some of them 
came from afar off.” And His disciples answered: “From whence 
can any one fill them here with bread in the wilderness? But Jesus 
ordered them to bring what they had, seven loaves and a few fishes. 
Taking the seven loaves, giving thanks, he broke, and gave to his 
disciples to set before the multitude. They ate and were filled; and 
they took up that which was left of the fragments, seven baskets.” 
A wonderful manifestation of God’s mercy, and of His divine provi- 
dence. Truly it is proper to praise the merciful God for His divine 
providence and to place all our confidence in Him. 

If we desire proof of the words of Holy Scripture: “The mercy of 
God is upon all flesh” (Ecclus. xviii, 12), we have only to look 
about us. God provides for all His creatures: He feeds the beasts 
of the field and the birds of the air. Truly, “The mercy of God 
is upon all flesh.” “The earth, O Lord, is full of thy mercy” 
(Psalms cxviii, 64). Do not therefore unduly concern yourselves 
about your worldly affairs, remember that God will in His own 
way take care of you, He will nourish and keep you. “Behold the 
eyes of the Lord are on them that fear him: and on them that hope 
in his mercy. To deliver their souls from death; and feed them 
in famine” (Psalms xxxii, 18-19). 

Some, however, may say: It is all very well to speak of God’s 
providence, and how He cares for me, keeps and feeds me; but if I 
refused to labor for my subsistence, who would give me bread to 
eat, who would clothe me? Quite correct, my dear Christians; to 
have confidence in God does not mean to sit idle and squander your 
time in the hope that God will provide for you. No, an old 
proverb says: “Pray and work.” Pray that God may bless you with 
the necessities of body and soul, but also work honestly to earn 
your bread, then you may have confidence that God will bless your 
work, that He will watch over you, and provide you with what 
you need. 

In preference to all other things we must strive for the kingdom of 
God and His justice, and everything else shall be given us. “Seek 
ye therefore first the kingdom of God, and his justice, and all these 
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things shall be added unto you” (Matt. vi, 33). It is as though 
He said: If your hearts are clean and adorned with virtues, do not 
concern yourselves unduly about your body; for God’s providence 
will watch over all, and provide you with what is necessary. “I 
have been young,” said King David, “and now I am old; and I 
have not seen the just forsaken, nor his seed seeking bread” (Psalms 
XXXvi, 25). 

There are numerous examples of God’s providence in Holy Scrip- 
ture, and in history. When Hagar, expelled from the service of 
Abraham, was wandering aimlessly with her little boy, not know- 
ing where to turn for food and shelter, she appealed to God, and God, 
ever mindful of His creatures, sent an angel to her, and led her 
to a spring, at which mother and son quenched their thirst. Many 
other examples are recorded where all earthly help and hopes had 
vanished, and God came to the assistance of His children, such for 
instance as the cases of Daniel, Susanna, etc. We may, therefore, 
be assured that God will gladly give all that we need, if we but do 
our honest share for our subsistence and for the salvation of our 
souls. Place your confidence in the Lord, the Father of mercy. 
Tell Him of your needs and implore His assistance, and God, who 
knows what is beneficial, will give you all that is necessary; for He 
said: “Implore me in the days of necessity, I shall save you, and 
you shall glorify my name.” Amen. 





AN EXPOSITION AND DEFENSE OF CATHOLIC 
TEACHING. 





I. Fifty-three Sermons on the Creed." 


XXXII. SUBMISSION TO RELIGIOUS AUTHORITY. 
BY THE RIGHT REV. JAMES BELLORD, D.D. 


_ “Unless you be converted and become as little children, you shall not enter 
into the Kingdom of Heaven.”—Matt. xviii, 3. 





SYNOPSIS.—I. Must become as little children if we are to receive God’s 
word. The existence of authority in the Church is the will of Christ. 
Hence submission on our part. Submission to authority most distasteful 
to this age on account of the great discoveries in the natural order—no 
mystery too deep in the supernatural for the man of this age. This is the 
position of many outside the fold. 

II. Christ sets before us a little child as a model; must imitate the 
virtues of a child if we wish entrance into the kingdom of heaven—sub- 
mission, dependence, and confidence in others. Submission to others has 
been commanded by God Himself and St. Paul. Principle of religious 
submission manifested in the Old as well as in the New Testament. 

III. God limits man’s natural rights and liberties, and this limitation 
is not derogatory to human dignity. (a) Man’s dependence throughout 
life is seen by a consideration of childhood and manhood—in matters of 
nourishment and education—the necessity of submission to an organiza- 
tion, else no social life. (b) An enlightened age, still we are bound to 
seek the advice of physicians, lawyers, etc. (c) The foolhardiness of man 
insisting on his capability of judging in a realm of knowledge above his 
nature—religion. 

IV. Principle of private judgment means the choosing of a different 
teacher as often as one so desires. In the Reformation freedom of 
thought was permitted only against the Catholic Church, but not in matters 
that pertained to the reformers’ own judgments. The incongruity of 
modern exponents of the principle of private judgment and requisite con- 
ditions for membership of a sect—the heresy trials of ministers. The 
value of the Catholic Church in this matter—a truth stated by her means 
that its acceptance is guaranteed. The evil consequences of the principle 
of private judgment in practice. Unity of Christendom destroyed—ob- 
scurity of the great truths of revelation—decline of morality—supernatural 
virtues seldom found. Hence it is a blessing that members of Protestant 
sects do not strictly maintain this principle. 

V. Beneficial results of submission to qualified authority. Only 
method whereby man may be certain of divine teachings. Submission a 
glory and a happiness for the children of the Church. Subjection of the 
intellect to the word of God proclaimed by the Church the surest way to 
acquire that freedom with which Christ has made us free and that dignity 
which belongs to His sons. 


I. No living man has the right to speak such words as these. But 
when God reveals His mysteries to us, there is no other condition so 
suited to His dignity and to the character of His revelation. Hum- 
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ble, unquestioning, childlike submission to His word—by this alone 
can we qualify ourselves to apprehend religious truth, and merit 
the grace to understand it and adhere to it. Our Lord has com- 
mitted the administration of His kingdom to certain spiritual offi- 
cials. We have to hear them as we would hear Him. Submission to 
them is submission to Him. The principle on which His Church is 
administered is the principle of authority. 

The very mention of such a thing as this—submission to a reli- 
gious authority—is, to a large number of mankind, nothing less 
than an outrage. Submission of any kind is not for them. They 
are independent, free, masters of themselves, the final judges of 
every truth; their will is their only law. Man has subjected the 
earth to his dominion, he has discovered the most recondite truths; 
the truths of the spiritual world must, he thinks, appear before his 
judgment and crave his approval. The human race has passed from 
childhood to maturity. Every man is now a portion of the sov- 
ereign power that reigns and legislates; and how shall he submit 
himself to absolute rule in spiritual matters? If there is any sub- 
ject on which men must have the fullest liberty to indulge all the 
vagaries of imagination and passion, it is religion. How shall they 
give up this privilege? The one reproach against the Catholic 
Church on which her adversaries are most united, and which excites 
their wildest indignation, is that she puts forth her religious and 
moral doctrines as being the Word of God and infallibly true; 
and that she demands the submission of the intellect, and the ac- 
ceptance, on her word, of truths that are beyond our investigation. 
This is described as enslaving the mind, strangling free inquiry, 
keeping the world in a state of childhood and ignorance, trampling 
human rights and so on. The Church, therefore, is set down as 
the enemy of investigation and truth, light and knowledge, and as a 
fatal influence that must be resisted at all costs. It is not long 
since Protestants celebrated the centenary of the great heresiarch 
Luther. Never before was there such a religious hero. This saint 
of the Reformation was a man distinguished for his grossness, 
gluttony, and violence, for filthiness of speech, violation of sacred 
vows, arrogance, and cruelty. Yet all this is overlooked for the 
sake of his hostility to the divine authority of the Church, and he is 
glorified as the father of modern religious liberty. He is the father 
indeed of obstinacy and self-will, pride and rebellion, error and dis- 
union. Never was any man’s character more opposite to the inno- 
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cence, gentleness, purity, and love, which Our Lord shows in His 
own life and inculcates in the Gospel. 

II. The model set before us by our Divine Lord is a little child. 
“Jesus calling unto him a little child, set him in the midst of them, 
and said: Amen, I say to you, unless you be converted and become 
as little children, you shall not enter the kingdom of heaven. Who- 
soever therefore shall humble himself as this little child, he is the 
greater in the kingdom of heaven” (Matt. xviii, 2-4). The quali- 
ties of childhood are most beautiful and deserving of love. The 
chief are innocence and lowliness, submission and simple confidence, 
dependence on others, readiness to believe and follow proper guid- 
ance; the very reverse of the qualities of the heresiarch as the man 
of the world, the reverse of self-sufficiency, conceit, and irreverent 
inquiry. As children to their parents, so should we act toward 
God. The same virtues which make the charm of childhood gain 
us the love of our Creator. In dealing with the world we must be 
warriors, courageous and firm, persisting in what is right, enduring 
ill-treatment, never hesitating or yielding. Toward God we must 
be as children, leaving ourselves in His hands, not presuming to 
discuss or doubt when He teaches us, suppressing all will of our 
own in the face of His commands. 

The submission which we owe to God He has bidden us to show 
to His deputies. God does not speak to us individually by separate 
revelations, but through His Apostles, and Prophets, and Pontiffs. 
He has appointed an organized body to rule and teach in His name, 
and He has written their credentials in Holy Scripture. ‘He that 
heareth you heareth me; and he that despiseth you despiseth me” 
(Luke x, 16). The Apostle of the Gentiles indicates clearly that 
this is the only method used by Divine Providence in instructing 
mankind. Our faith is not from special illumination, nor from pri- 
vate investigation, nor from scientific and critical proceedings, but 
“Faith cometh by hearing.” “How shall they believe him, of whom 
they have not heard? And how shall they hear without a preacher? 
And how shall they preach unless they be sent?” (Rom. x, 14, 15, 
17). In these passages is contained our sole rule of knowledge and 
safety, submission to religious authority. 

The general principles of religion are the same in the Old and 
the New Testament. The New is a fulfilment and a development, 
not a reversal of the Old. All sacred history shows us God ruling 
his people by Patriarchs, and Prophets, and Judges, by Moses and 
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Aaron, and their successors in the priestly power. They were 
invested with full authority. They spoke in the name of God and 
under His direction. To obey them was to obey God Himself. In 
the case of hard and doubtful judgments, the command of God was 
this: “Arise and go up to the place which the Lord thy God shall 
choose. And thou shalt come to the priests of the Levitical race, 
and to the judge that shall be at that time; and thou shalt ask of 
them, and they shall show thee the truth of the judgment. And 
thou shalt do whatever they shall say that preside in the place which 
the Lord shall choose, and what they shall teach thee according to 
his law; and thou shalt follow their sentence; neither shalt thou 
decline to the right hand nor to the left hand. But he that will be 
proud, and refuse to obey the commandment of the priest who 
ministereth at that time to the Lord thy God, and the decree of the 
judge, that man shall die, and thou shalt take away the evil from 
Israel” (Deut. xvii, 8-12). As time went on, the direct management 
of secular matters was taken out of the hands of the religious 
authority, and committed to the civil power and other men of ability, 
but decisions as to faith and morals still remained in the hands of 
God’s deputies ; and the same authority passed on without diminution 
into the hands of the Apostles, and of those who succeeded to their 
functions, the body of the teaching Church. 

III. If in these ordinations God had chosen to withdraw from 
men part of that dominion which naturally belongs to them, who 
are we to dare resist this supreme Will, and refuse a sacrifice de- 
manded by One to whom our lives and our whole being belong? 
“OQ man, who art thou that repliest against God? Shall the thing 
formed say to him that formed it, Why hast thou made me thus?” 
(Rom. ix, 20). But there is nothing derogatory to human dignity. 
There is no suppression of natural rights and liberties in what God 
demands of us. Submission and dependence belong to our present 
condition, and are as essential to our life as the air we breathe, or 
the food we eat. 

I. We are born dependent, we receive our lives through the will 
and the action of our parents. In our early years we are under the 
absolute control of others for our nourishment and our education. 
We arrive at manhood, we become our own masters, but only to 
a limited extent; we are subject to a whole hierarchy of superiors; 
we must regulate our lives according to the customs that others have 
created; we must conform ourselves to a multitude of laws; we 
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are limited and restrained at every moment, not only by legal sta- 
tutes, but by the irresistible pressure of the crowd of men among 
whom we live. We must live in submission or be crushed. This is 
the rule of existence. No one is exempt; not even those who hold 
the supreme power of government. Without this submission, no 
organization, no social life is possible; without it, a community of 
men would be no more than a horde of savages, each at war with 
all, each in danger from others, and each a danger to all others, 
There is one God whom all are bound to serve; there are certain 
truths which are true at all times and to all men; there is one rule 
of moral rectitude always the same. To say that men have these 
common interests, and common duties, and common action, is to say 
that they form a harmonious community in religious matters, that 
there must be some sort of organization among them; and if s0, 
that there must be grades of religious authority and subordination. 
Anarchy in religion does not indeed produce the same physical 
horrors as civil anarchy; mankind has grown accustomed to the 
spectacle, so as not to perceive how irrational and unnatural it is; 
but in truth, the religious organization of men, coming directly 
from God and looking directly to Him, must needs bear the impress 
of His perfections more distinctly than political organizations; 
therefore a religious system that is without unity, harmony, or sub- 
mission, is more alien than civil discord, insecurity, and lawlessness, 
from the Spirit of Him who is the God not of dissension, but of 
peace. 

2. It is not within the power of any man to dispense with guid- 
ance. This is a most enlightened age. What does that mean for the 
bulk of mankind? That they are more independent of instruction 
and guidance? On the contrary. It means that there are 
more masters and guides for them to follow, that there is less scope 
for the wanderings of their imagination, and less tolerance for 
their errors. Even the most skilful of men shape their conduct in 
most important matters on the information they obtain from others; 
they will not trust their own foresight without taking abundant 
counsel. Outside their own particular sphere, they are ready to 
submit unreservedly to a competent authority, to the opinion of a 
medical man, a lawyer, an engineer, a man of business. And even 
in his own sphere, a man knows he is no judge in his own case. The 
physician will call in another to prescribe for him, and will speak 
as respectfully of that other’s opinion as if he himself were quite 
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ignorant of medicine. An eminent lawyer drew up his own will, and 
its irregularity and obscurity made it the subject of endless litiga- 
tion. And what shall we say as to the capacity of men in gen- 
eral to guide themselves, ill-informed, undisciplined, prejudiced as 
they are, blinded by passion, unable to reason, obstinate, or weakly 
yielding to every fallacy? Of this educated generation it has 
been written, that none but the very few are capable of forming 
an opinion about anything that is not self-evident. Almost all 
men are slaves to the ideas and fashions of the society they live in. 
Only half a dozen in an age can shake themselves free from these 
influences and make full use of that liberty of thought that everyone 
boasts of possessing. 

3. Dependence and subjection are necessary; but there is one 
region in which men insist on their capacity of judging for them- 
selves, and their right to resist all authority. Strange to say, it is 
precisely that region which God has not made subject to man, of 
which He Himself has revealed the truths and laws, where He 
has commanded submission of the intellect, and appointed definite 
guides. Religion is far above human capacity, it belongs to 
another order of things, outside the natural order. It is a subject 
of the most awful importance, both during our present life and 
for unending eternity, and yet a subject obscure and difficult, which 
few have the time to investigate as it deserves, and fewer still the 
capacity; a subject which grows more uncertain as it is more 
closely scrutinized by human talent, and on which no man has ever 
gained the right to speak with the same authority as on chemistry 
or astronomy. Of all subjects it is the one which most manifestly 
requires to be communicated to us by superior authority, and 
where human investigation is limited to enquiring which is the 
Church that God has appointed as teacher, and commissioned to 
speak infallibly in His name. 

IV. The enemies of the Church are never tired of contrasting the 
ignominies of religious subjection to authority, with the grandeur 
of being one’s own master, of freely criticising, and choosing doc- 
trines, and with the dignity of being responsible to God alone. But 
what is actually the alternative if we withhold our submission from 
a divine teacher? Is it absolute freedom and irresponsibility to any 
less than God? No. It is only the freedom of fickleness, the 
freedom of choosing another master as often as we like. Men 
being what they are, most of them must be guided in religious mat- 
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ters as in everything else. They can not think for themselves, they 
must accept the conclusions of others. The only question is whether 
they shall render an honest and open submission to the deputy 
appointed by God, or whether they shall be cajoled into a sub- 
mission just as real, but disguised under the name of independence. 
The principle of the Reformation was the right of private investiga- 
tion and the supremacy of private judgment. But as soon as the 
yoke of the Church was cast off, that principle was dropped in prac- 
tice. Confessions of faith, and articles, and forms of worship were 
drawn up by the chief rulers of each sect and imposed on the con- 
sciences of their adherents. Each of the reformers aspired to be 
more than a Pope among his own followers. Liberty of thought was 
for him, subjection for them. Private judgment was allowed free 
exercise against the Catholic Church; but no father of the Refor- 
mation would tolerate any private judgment that differed from his 
own. Each one of them denounced and excommunicated all the 
others. Servetus was burned by his brother reformers at Geneva. 
The Church of England, as Protestant historians tell us, maintained 
its ascendancy by a bloodthirsty code of penal laws, directed against 
all who ventured to hold adverse opinions of their own. 

The barbarities of those ages have ceased. This generation is 
more indifferent to religion and more tolerant. But still all the 
non-Catholic sects cry out against the submission which the Catholic 
Church receives from her members, and would gladly exact it for 
themselves. With equal vigor they proclaim freedom of thought 
and refuse it to others. If they really believe that every man is 
right in judging for himself, what is the meaning of their tests, and 
conditions of membership, and prosecutions for false teachings, and 
outcries about heresy? Why such enmity against those who leave 
them for some other form of religion? Why this unceasing suspi- 
cion and prejudice against those who sincerely believe in a Church, 
which all must acknowledge to be the oldest, the largest, the strong- 
est form of Christianity, a Church which, even if all calumnies were 
true, has yet done more than any other for the benefit of humanity. 
A Catholic’s belief rests on authority, but it is not the less on that 
account his private and conscientious conviction; yet the loudest 
advocates of liberty would deny to the majority of Christians the 
right to act on that conviction. The Church inspires Catholics with 
absolute confidence ; why should they not show their confidence, or in 
other words their submission, when other men are considered justi- 
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fied in submitting to Churches which they trust only so far as they 
can see them? The fact is that there is no sincerity in this outcry 
against the submission of Catholics to their Church. Every religion 
claims it. The very existence of an organized church with preachers 
and laws is an assertion of authority and a demand for submission. 
The very fact of proclaiming any truth as truth is a demand that 
men shall submit their intelligence to it by accepting it. Those who 
think they have gained freedom by rejecting the claims of the 
Catholic Church are grievously mistaken, so long as they profess 
any other form of religion. They have only taken another master ; 
they are still in a state of subjection, but without its name, and 
without its merit, and without its security. 

We may imquire further what the principle of private judgment 
and freedom has amounted to in practice. Has the change in the 
basis of religion, the change from submission to independence, justi- 
fied the high expectations that were proclaimed? It was said, and 
is still said by those who are indifferent to the teaching of facts, that 
the revolt against authority was the herald of an epoch of religious 
enlightenment and progress, of genuine fervor, and of manly vir- 
tues; events have proved it to be the most powerful dissolvent of 
religion. Under its influence the great unity of Christendom has 
become disintegrated into an enormous number of small bodies, and 
is gradually being resolved into its ultimate atoms. The great truths 
of revelation have become obscured, indefinite, uncertain, till they 
are found no longer tenable. The presence of God has ceased to 
be a reality to men. He eludes their irreverent investigation, He 
retires from their sight. Men leave God out of consideration in all 
their actions; they have become practically atheists, long before 
giving up the habitual forms of worship and of speech. The decline 
of morality has followed close on the decline of doctrines. The 
more divine and noble virtues have become almost extinct, outside 
the influence of the Catholic Church. Only the natural virtues 
are recognized, and they only so far as they are found profitable 
and expedient. Dishonesty, and falsehood, and lust, and avarice, are 
becoming the recognized rules of human life. Where some religious 
sense still exists outside the Catholic Church, its manifestations are 
as injurious to true religion as unbelief itself. It distorts doctrines, 
mixes up truth and errors into incoherent systems, revels in all 
sorts of fantastic extravagances, and makes piety ridiculous. So its 
tendency is to break up unity still more, to make revelation more 
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uncertain, to destroy more completely instead of building up, and to 
make religion seem discreditable as well as unreasonable. What- 
ever success any sect has had in maintaining divine truths and a 
respectable standard of conduct, has been due not to the principle 
of independence, but to the principle of authority. It has fortu- 
nately happened at times that the reformed sects have been untrue 
to the principle of their existence, have borrowed boldly the doc- 
trines and practices of the Catholic Church which their ancestors 
rejected, and have defended them on the Catholic ground of religious 
submission. Except for this, the very name of religion would have 
been extinct outside the boundaries of the Church. The gain which 
has accrued from the revolt against submission in faith and morals 
has been to irreligion and not to religion, not to the knowledge and 
love of God, but to atheism and vice. The religious enlightenment 
of the world outside the Church’s sphere is enlightenment only in the 
sense that the word bears in the mouths of the blasphemers, the 
profligate, and the infidel. 

V. Submission to a qualified authority is the only path to reli- 
gious truth. It is the only method which is accommodated 
to the character of religious truth itself, as being so lofty and 
so obscure, divine, and mysterious. It is the only method 
adapted to the circumstances of men, who are so limited in capacity, 
so occupied by labor, so indifferent, so sluggish, so unre- 
liable in observing and reasoning. It is a method which accords 
with the goodness and wisdom of God, and with the supreme impor- 
tance of the message He has to communicate to us; a method which 
He observed in His teachings with the Jews of old, which Our Lord 
Jesus Christ established anew in His teaching for the example of 
future times, and which the Apostles insist upon, as the only road to 
spiritual knowledge and salvation. This same method has been fol- 
lowed in the Church for over 1900 years; it has prevailed generally, 
except in a few instances and cxiefly in modern times; it has proved 
its efficiency in the conversion of the world to Christianity, in the 
benefits it has brought to society, in the holiness and heroism it has 
inspired, in the unity of spirit and belief which it maintains through- 
out so enormous and heterogeneous a body. The frank acceptance 
of this principle by so many generations of free and enlightened 
men, their absolute conviction of its truth and strong attachment 
to it, prove that it meets a need in human nature, and is not sub- 
versive of human rights and liberties. 
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Submission to the Church is not, as many insist, an oppression 
and a disgrace, but it is the glory and the happiness of her children. 
They are enabled to render to God the homage of the noblest part 
of their nature, by bowing their intellect to the obedience of faith; 
for they submit themselves, not to man, but to God Himself, in recog- 
nizing the authority which He has delegated, and the messengers He 
has sent. Their submission does honor to themselves, not only 
as an act of generous sacrifice, but as delivering them from the ser- 
vitude of error. No one who has any conception of the sacredness 
of truth can doubt that subjection to religious and moral errors is 
most evil in the sight of God, and most degrading slavery to men. 
It is incomprehensible that any should so glory in their shame as to 
rejoice in the absence of infallible guidance, and in the possibili- 
ties of ignorance and falsehood that are open to them. Truth is in 
a sense a limitation; because it is one, while the variations of 
falsehood are innumerable; and also because when it is once mani- 
fested to us, we have no longer the moral liberty, though we have 
still the power to call it in question or reject it in favor of error. 
But certainty about the truth deprives us of nothing. It is no part 
of our rights to be allowed to disbelieve the truth, it is no privilege 
to be uncertain what truth is. Our submission also limits our re- 
sponsibilities and our dangers. It is often a terrible struggle to 
find out the teacher whom God has appointed and to dare to ac- 
knowledge him; but once the critical step is taken, God gives us a 
sense of rest and a security as to the rule of faith and living, that is 
only forfeited by very grievous sin. In this security there is nothing 
of fanatical enthusiasm, nothing compulsory or slavish. It is an 
honorable and voluntary assent grounded on the most positive 
intellectual conviction. 

Those who humble themselves shall be exalted. Those who take 
up the yoke of Christ will be admitted to share His glory. Those 
who subject their intellect to the word of God and who practice sub- 
mission and lowly obedience to faith, acquire thereby the freedom 
with which Christ has made us free, and the dignity which belongs 
to His sons. 
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XXXIII. THE COMMUNION OF SAINTS. 
BY THE REV. BERTRAND L. CONWAY, C.S.P. 


“For as the body is one, and hath many members; and all the members of 
the body, whereas they are many, yet are one body, so also is Christ. For in 
one Spirit were we all baptized into one body, whether Jews or Gentiles, 
whether bond or free, and in one Spirit we have all been made to drink.’”— 
I Cor. xii, 12, 13. 


SYNOPSIS.—Introduction—St. Paul, the great teacher of the Communion 
of Saints. The dogma implies not a mechanical, forced or accidental 
unity, but an organic vital unity of all the members of Christ’s real, mys- 
tical Body, the Church. It is an interworld unity of the faithful on earth, 
the souls in Purgatory, and the blessed in heaven. It is founded on the 
Redemption, and is given through the initiation of Baptism. Jt connotes 
a common share of all the brethren in the spiritual treasury of the Church, 
for the purpose of the salvation of souls and the glory of God. 

I. The Church Militant—All the faithful on earth share in the fruits 
of the Redemption, the Mass, the Sacraments and divine graces, and in 
the prayers and good works of one another. This idea is foreign to the 
non-Catholic, who denies the divinity of Christ, or believing in an im- 
puted justification, denies the Mass, the sacramental system, the efficacy 
of good works, indulgences, etc. The efficacy of the prayers of the con- 
templative orders. 

II. The Church Triumphant.—The communion between the blessed 
and ourselves consists (1) in their intercession for us; (2) in our asking 
their prayers; (3) in our imitation of their virtues. This is the teaching 
of the Scriptures and Christian antiquity. It does not imply (1) any 
derogation of the merits of Christ, the One Meditator, (2) or interfere 
in our relationship with God. The blessed know and love us. 

The Church Suffering —(1) We pray for them, and (2) they 
for us. The teaching of the Scriptures, the Fathers, the Liturgies. 

Peroration—The lessons of the dogma: (1) Unity in the bond of 
peace; (2) Zeal for the conversion of those not belonging to the Com- 
munion. 


St. Paul is the great exponent of the dogma of the Communion 
of Saints. In letter after letter to the early Christians he pictures 
the redeemed of Christ united in one great brotherhood under the 
one divine Head, Christ Jesus—a brotherhood extending beyond the 
portals of death into the life of eternity, and embracing all “the 
fellow citizens of the saints and domestics of God” (Eph. ii, 20), on 
earth, in purgatory, and in heaven. 

In his letter to the Church of Corinth, he teaches us that this 
interworld communion is not a mechanical unity as of a number of 
apples in a barrel, nor a forced unity as of convicts in a state prison, 
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nor a transient, accidental unity as of a trainload of passengers, but 
an organic, vital union, as is clear from his comparing it to the 
human body. 

The human body is composed of many members, all differing 
from one another in function, strength, honor, and beauty (I Cor. 
xii, 18, 22, 23, 24), and yet made one and energized by the soul or 
principle of life. Take away from the body the soul that nourishes 
the various members in a marvelous unity of operation and harmony 
of development and instantly there is “a schism in the body” (I Cor. 
xii, 25) that causes disintegration and death. 

So likewise in the Communion of Saints, or the mystical body of 
Christ. In the concept of the Apostle all men are saints, not because 
they dwell before God’s throne enjoying the Beatific Vision, but 
because they are “called to be saints” (I Cor. i, 2) by the reason 
of their partaking of the fruits of Christ’s redemption in the Sacra- 
ment of Baptism. “For in one Spirit were we all baptized into one 
body” (I Cor. xii, 13). “One body, one Spirit, one Lord, one 
faith, one baptism” (Eph. iv, 4, 5). 

Christ the Saviour is the soul of life of His mystical body, for the 
infinite graces that He won for us by His death on the Cross, are 
“poured forth into our hearts through His Spirit which is given us,” 
especially in the receiving of His Body and Blood in the Holy 
Eucharist, “For we being many are one bread, one body, all that 
partake of one Bread.” “And in one Spirit, we have all been made 
to drink,” i. e. of the chalice of the Blood of Christ. (I. Cor. x, 17: 
xii, 13.) 

Death has no power to break the bond of fellowship of those 
“Who have received the Spirit of adoption of sons” (Rom. viii, 15). 
The Sons of God who have won the crown incorruptible, “having 
suffered on earth with Christ, are now glorified with Him” (Rom. 
viii, 17), while those who are still defiled with slight sin suffer for 
a time in the prison until the last farthing of their debt is paid 
(Apoc. xxi, 27; Matt. v, 26)~ The fellowship of the triumphant 
and the suffering church with their brethren of the militant church 
is most close and intimate, because their love has become intensified 
in the fire of suffering, and in the presence of the Infinite Love of 
the Triune God. 

The Communion of Saints that we speak of in the Apostles’ Creed, 
beloved brethren, implies a common participation of all the faithful 
in the spiritual treasury of Christ’s mystical body, the Church. 
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We believe that our Saviour instead of redeeming us by His life 
of bitter poverty and His death of shameful crucifixion might have 
saved us by a word. Out of love for us, however, He suffered a 
thousand times more than was necessary to save many worlds, 
These infinite merits, together with the superabundant merits of 
Christ’s mother and His saints, exist always, forming a great spir- 
itual treasury, confided to the Church, and accessible to every mem- 
ber of the Communion of Saints. As men who are stockholders in a 
great business corporation co-operate with each other toward a 
common purpose, and share proportionately the profits of the con- 
cern, so the members of Christ’s body unite for one purpose, the 
glory of God and the salvation of their souls, and share according 
to their merits the “unsearchable riches of Christ” (Eph. iti, 8). 


1. The Church Militant. 


The faithful who are still on earth combating for Christ against 
the three enemies of their salvation—the World, the Flesh, and 
Satan—are known as the Church Militant. This is a scriptural term 
borrowed from the strong and forcible imagery of St. Paul. We all 
remember that striking portrait of the Christian soldier which he 
painted while a prisoner in Rome living in the midst of military 
sights and sounds. “Put you on the armor of God,” he writes to the 
Christians of Ephesus, “the strong belt of truth, the shining breast- . 
plate of justice, faith and love (I Thess. v, 8), the heavy sandals 
of the Gospel of peace, the large shield of faith, the close-fitting hel- 
met of salvation, and the sharp sword of the Spirit” (Eph. vi, 11-17; 
Cf. I Cor. ix, 7; II Cor. x, 4; I Tim. i, 18; II Tim. ii, 3). 

“The weapons of our warfare are not carnal” (II Cor. x, 4), but 
spiritual, and by the mercy of God are all stored ready for us in the 
vast armory of His Church. What are the treasures which the 
soldiers of Christ share with one another in their holy communion? 
When the Apostle cried out of olde“I live, now not I, but Christ 
liveth in me” (Gal. ii, 20), he spoke of the life of divine grace, 
which he lived in virtue of his close union with Christ, His Head, 
and which every member of that Body may possess for the asking. 

Whence comes the divine life? From the dying Jesus on Cal- 
vary’s Cross. There must the generations of God’s people go to 
drink of the “fountain springing up into life everlasting” (John iv, 
14). There must the sick go to be healed by the Great Physician 
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(Luke v, 31). There must the dead be brought that they too “may 
walk in the newness of life” (Rom. vi, 4). 

The sterile faith of non-Catholic Christians with its denial of the 
Mass and the sacramental system would have its people rest in a 
mere imputed holiness of Christ who is separated from us by a vast 
gulf of nearly two thousand years, or worse still, make the bond of 
fellowship consist in a mere imitation of the virtues of Christ, the 
‘perfect man. With us, beloved brethren, how different! Our glori- 
ous heritage is not merely the life and death of a perfect man, whose 
virtues we are called upon to reverence and to imitate, but the 
life and death of the Man-God, Christ Jesus, our Origin, our Lord, 
and our Destiny. We know and believe that His death upon the 
Cross does not merely hide our sins from the anger of His avenging 
Father, but washes them as “white as snow” (Isaias i, 18), if we 
but choose to drink of the fountains of His redeeming Blood, as it 
flows forever in the mercy of the sacrifice of the Mass, and the seven 
divine channels of the Redemption. 

This common heritage of the perpetual sacrifice of adoration, 
thanksgiving, propitiation, and impetration—this common share in 
the seven sources of supernatural life and holiness—this common 
treasury of prayers and good works which the children of the 
redeemed lay up daily for the Kingdom of Heaven (Matt. xix, 21), 
and for their brethren—this Life of the Grace of God constitutes the 
Communion of Saints upon earth. Wherever Mass is said, wherever 
Jesus Christ is received in the Eucharistic communion, the priest 
and people pray, not only for themselves or for a few chosen souls, 
but for every member of Christ’s mystical Body. Whether they 
pray in the churches, in the convents, in their homes, in their work- 
shops, the eyes of all the faithful are directed to the Cross of the 
Altar—Calvary, and their hearts go out in love and compassion for 
their brethren of the Communion of Saints. 

They are all fighting for the one reward, they are all meeting with 
the same trials and hardships, they are all enjoying the same bless- 
ings. “If one member suffer anything, all the members suffer with 
it; or if one member glory, all the members rejoice with it” (I Cor. 
xii, 26). And so these millions help one another by constantly 
asking Jesus to comfort the sorrowing, to help the wavering, to 
succor the strongly tempted, to convert the man of little faith or 
hope or love. Who can estimate the efficacy of such prayers? Who 
can dream of the miracles of conversion that they work? Only our 
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Saviour can tell us, when we meet Him in the Kingdom of His 
Father. 

The world is often lavish in its praise of those Orders of religious 
men and women, who preach the Gospel to the heathen, sacrifice their 
lives among the lepers, or devote themselves day after day to the 
sick, the aged and the suffering. But they find it hard to give one 
word of praise to those cloistered souls, who “do nothing” as they 
say, “but pray.” 

We of the Communion of Saints, taught by the Holy Spirit the 
divine efficacy of prayer, know that these souls are making up for 
the great lack of prayer in the world. They are asking God’s mercy 
upon the hardened sinner, beseeching the conversion of the pagan, 
the unbeliever and the heretic, atoning for the blasphemies of the 
renegade Catholic, sustaining the active ones who labor for Christ 
amid the busy world unmindful of Him. Only the day of judgment 
will reveal to us all the good wrought by these hidden saints of the 
cloister. 

The doctrine of indulgences, so hard for an outsider to grasp, is 
intimately connected with the dogma of the Communion of Saints. 
We may have received the Sacrament of Penance, and have been 
forgiven our grievous sins, and the eternal punishment they de- 
served; but still there may remain a debt of temporal punishment 
which we must pay here or hereafter. The Church as the repre- 
sentative of Christ not only claims the power of pardoning sin, 
but of remitting part or all of the punishment it deserves. She 
goes to her spiritual treasury of the merits of Christ and His saints, 
and when cleansed of sin we have manifested our good-will by our 
fasting, our prayers, or our alms-giving, she applies to us indi- 
vidually, according to our love, the merits which will free us par- 
tially or wholly from the debt of temporal punishment. How false 
to say that an indulgence is a permission to commit sin, when the 
first condition of gaining it is to be free from all grievous sin. 


2. The Church Triumphant. 


The faithful who have “fought the good fight and attained eternal 
life” (I Tim. vi, 12) in the perfect happiness of the Beatific Vision, 
are known as the Church Triumphant. The communion between 
them and us consists in their making continual intercession for us 
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before the throne of God, and in our invoking their prayers, imita- 
ting their virtues, and honoring them as God’s special friends. 

Protestant Christians, although they repeat the words of the sym- 
bol “I believe in the Communion of Saints,” deny this intercom- 
munion. They hold that the saints in heaven are totally ignorant of 
what happens upon earth, and that therefore it is useless for us to 
ask their intercession. 

By such a denial they separate themselves from the teaching of 
Christian antiquity and contradict the Word of God they pretend 
so much to reverence. St. Paul assures the early Christians of their 
fellowship with the angels and saints in heaven, and surely the fel- 
lowship he describes can not imply ignorance, indifference, or dis- 
union. “You are come to Mt. Sion and to the City of the living 
God, the heavenly Jerusalem, and to the company of many thou- 
sands of angels, and to the church of the first born, who are 
written in the heavens, and to God the judge of all, and to the 
spirits of the just made perfect, and to Jesus” (Heb. xii, 22-24). 

St. James tells us that “the continual prayer of a just man avail- 
eth much” (v, 16), and the Bible insists frequently on the efficacy of 
intercessory prayer in this life (Gen. xviii; Ex. xvii; Job xlii; Rom. 
xv, 30; Eph. vi, 18; I Thess. v, 28). Is it reasonable to suppose that 
the face to face vision of God deprives a saint of the power of prayer 
he possessed while upon earth? The early Christians did not think 
so, for hardly had a martyr died for Christ than his brethren asked 
the help of his prayers. How beautifully Catholic is the letter of 
the martyr Bishop Cyprian writing to Pope Cornelius in the third 
century: “If one of us shall, by the speediness of the divine dis- 
pensation, depart hence the first, let our love continue in the pres- 
ence of the Lord; let not prayer for our brethren and sisters cease 
in the presence of the mercy of the Father” (Ad. Cornel. 57). 

But, say our Protestant brethren, does not the intercession of the 
saints detract from the glory due to Christ the Saviour, and depre- 
ciate the infinite merits of His mediation? By no means. For the 
intercession of Christ is unique and totally distinct from the inter- 
cession of His followers in heaven. He is the one Mediator of jus- 
tice in virtue of His redemption, according to the Apostle: “There 
is one Mediator of God and men—the man Christ Jesus, who gave 
himself a redemption for all” (I Tim. ii, 5,6). The saints are the 
mediators of grace, and are helpful to us only by virtue of their 
union with Him. Their mediation, therefore, being in a true sense 
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His own, instead of detracting from His glory and honor, tends 
to increase both. It is childish to believe that He is insulted, if His 
loved ones add their strong prayers to our feeble ones. 

But why not go to God directly, continue our objectors? Does 
not the divine invitation read: “Come unto me, all ye that labor ?” 
(Matt. xi, 28). Catholics answer this appeal more frequently and 
more really than any outsider can when they visit the Eucharistic 
Christ at the holy sacrifice of the Mass, and receive Him into their 
hearts in holy communion (John vi, 57). 

The revelation of God assures us that the same law holds in things 
divine as in things human. If I desire a favor of a man, I may ask 
him directly, or indirectly through his wife or a personal friend. 
The request ultimately must come to him. So it is in the super- 
_ natural life. I may always pray to God through His only Son, or 
feeling a sense of God’s majesty and my own unworthiness, I may 
pray the saints to plead my case in the presence of the Lord. The 
saints no more interfere with our access to Christ than the pipe which 
carries the water from the reservoir prevents that water from enter- 
ing our houses. They are links in the great chain of the Christian 
fellowship, uniting us one with the other in the bond of divine love. 
Like the angels of God, these children of the resurrection (Matt. 
xxii, 30; Luke xx, 36), rejoice when one sinner does penance (Luke 
xv, 10), and guard us from the danger of becoming aliens to their 
Lord and King (Matt. xviii, 10). As members of a household 
pray unceasingly for the repentant home-coming of the prodigal 
son or the erring daughter—-as sailors making port think constantly 
of those still facing the dangers of the storm, so our triumphant 
brethren think continually of us and our struggles, and pray that 
we too may soon be blessed with their divine joy and peace. 

Every saint in heaven, moreover, says to us with St. Paul: “Be ye 
followers of me, as I also am of Christ” (I Cor. xi, 1). Just as the 
state keeps alive the patriotic spirit by pointing constantly to the 
lives of her past heroes, so the Church Catholic stirs our languid 
souls to a more perfect following of Christ by holding up to us 
the heroes of purity, patience, humility, self-sacrifice, and love. 

It is one of the great fruits of the Communion of Saints, that 
sinners, in their struggles or their despair, can think of theit 
brethren, men and women like themselves, who have fought the 
good fight to the end. 
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3. The Church Suffering. 


The faithful who have died in slight sin, or who have not paid to 
the last farthing (Matt. v, 26) the punishment due their transgres- 
sions are known as the Church Suffering. The communion between 
them and us consists in our praying for their release from suffering, 
and, according to a pious belief, in their praying for our salvation. 

It does not fall within our scope at present to prove the existence 
of purgatory. Prayers for the faithful departed and the existence of 
an intermediate state are mentioned repeatedly in the Scriptures (II 
Mach. xii, 43-46), the writings of the early Fathers, the catacomb in- 
scriptions, and the early liturgies. We simply call attention to the 
comfort it gives the Catholic to know with infallible certainty that 
death does not separate him utterly from his beloved. What despair 
in the heart of the unbeliever, when, uncertain of the hereafter, he 
cremates the body of a beloved wife! What emptiness in the heart 
of a Protestant who believes that the dead beloved sleeps on uncon- 
scious until the day of resurrection! We on the contrary follow 
our dead beyond the veil. We see the justice of God’s punishment, 
for we realize His all-holiness, and the manifold transgressions of 
the soul departed. We have Masses said, and ask God to apply the 
infinite merits of His Christ; we offer up the good works we do in 
a state of grace, and the Church of God draws from her spiritual 
treasury her indulgences for their release; we pray unceasingly that 
God’s mercy grant them eternal rest and peace. 

They in turn pray constantly that God’s grace help us to be faith- 
ful even to the end, if we may trust the pious belief of devout souls. 
At any rate we are certain, that even if they are unable to help us 
now, they will one day out of gratitude remember us before God’s 
throne. ; 

Such in brief, beloved brethren, is the Catholic dogma of the 
Communion of Saints. Let its one lesson be “the supporting of 
one another in charity, careful to keep the unity of the spirit in 
the bond of peace” (Eph. iv, 2, 3). There is no narrowness in the 
communion: “There is neither Jew nor Greek; there is neither bond 
_ nor free; there is neither male nor female; for you are all one in 
Christ Jesus” (Gal. iii, 28). The true Catholic rises superior to 
every natural dictate of party spirit, whether it be the hatred of men 
of different nationality, the bitterness born of persecution in days 
past, or the despising of the poor, the lowly, and the sinner. 
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Are you Catholics—brethren of a marvelous interworld brother- 
hood, founded by Christ Jesus, the Creator, Redeemer, and Destiny 
of all men? Then let your hearts go out to those who are “without 
Christ, being aliens from the conversation of Israel, and strangers 
to the testament” (Eph. ii, 12). The Head of the Communion of 
Saints died for them all, and is anxious that “all be saved, and 
come to the knowledge of the truth” (I Tim. ii, 4). The saints 
reigning gloriously with God, many of whom spent their lives like St. 
Paul working for the conversion of the Gentiles, make continual 
intercession for those who “wander where there is no way” (Job 
xii, 24). The saints suffering in purgatory, secure of their own 
salvation, offer up their sufferings that the other sheep return to 
the fold of the One Shepherd (John x, 16). 

It will be one of the joys of the Kingdom of Heaven to have 
many souls thank us for the prayers we prayed that they might 
obtain through the merits of Christ the grace to enter the eternal 
communion of all the saints of God. 
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XXXIV. THE REMISSION OF SINS. 
BY THE REV. DR. C. BRUEHL, 


“Whose sins you shall forgive, they are forgiven.”—John xx. 


SYNOPSIS—Awful state of the sinner: his utter helplessness; he is dead, 
the hours waiting to bury him in hell. Is there nothing to prevent this 
terrible doom? Confession is the remedy. 

I. Institution of Confession. Wonderful charm surrounding this 
scene. Air of peace. Christ makes the Apostles judges of sin, for here 
is a double sentence of forgiveness and retaining. The judgment of 
mercy in the confessional compared to the last judgment. Objects: The 
sinner will deal with God immediately. How dare you appear before 
Him, whom you have so grievously offended. Why reveal sins to a frail 
man? This ts a merciful condescension. 

II. The requirement for Confession in harmony with human nature. 
Nature itself relieved by a confession of the crime committed. Self- 
knowledge condition of amendment. Confession forces it upon us. Con- 
fession sign of good will and earnest of amendment. Confession humili- 
ating, destroys greatest enemy of conversion—pride. 

III. Its blessings. Gives security and peace, because certainty of 
forgiveness. Individual exhortations im confessional, which we can not 
evade. Resists the beginnings of crime. Restitution. Blessings for indt- 
vidual. Family society. If in sin, hasten to the confessional. Nothing 
can destroy sin but the absolution of the priest. Better this judgment of 
mercy than the terrible sentence of the inexorable Judge of last judgment. 


Dear Friends: St. John describes the terrible condition of him who 
has fallen into mortal sin. These are his words: “I know thy works, 
that thou hast the name of being alive and thou art dead.” And 
such is indeed the deplorable state of the sinner: it is spiritual death. 
Having lost sanctifying grace, he has forfeited the supernatural life. 
In the eyes of God he is a corpse, a repulsive, loathsome object, fit 
only to be hurried out of his sight and hidden in darkness. The 
more awful is this state, as the sinner in the eyes of the world retains 
the outward semblances of life. He performs his daily duties, he 
practices his religion, he does good deeds; yet all the while he is 
dead at heart. There is something ghastly and appalling in this 
thought. It is not, however, exaggerated ; but faithfully portrays the 
reality. For even Our Lord Himself calls the Pharisees whitened 
graves filled with decay and dead men’s bones. 

We then understand the utter helplessness of the sinner ; his com- 
plete inability to rise from his sad condition. He can do nothing 
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for himself; his lips are sealed by the silence of death; his ear is 
closed against the call of penance; he can not uplift his hands in 
prayer. His faith has become languid and powerless; the flame of 
love is extinguished in his heart. And the fleeting hours are waiting 
to carry him, the spiritual corpse, out of this world and bury him 
in hell. 

Is there nothing to avert this dreadful doom? Is there no hope for 
the sinner? Is there no balm in Gilead for the fatal wound of sin? 
Ah, my friends, it is wonderful, but true; there exists a remedy; 
there is distilled a healing balm for the mortal wounds of sin. And 
this precious balm oozes from the tree of the Cross; it is the Blood 
of our Redeemer. For to save us from hell, to restore us to the life 
of grace, He shed His divine Blood and prepared an infallible anti- 
dote against sin. 

And we are eager to learn, in whose hands this life-giving rem- 
edy is deposited, under what conditions we may be brought back 
to the life of grace. We anxiously inquire: “Who will open the 
bolts of the grave of sin?” It is our Lord who condescends to 
answer : “Go, show yourselves to the priests” (Luke xvii, 14). For 
to them He has said: “Whose sins you shall forgive, they are for- 
given.” 

We know that this power of forgiveness is exercised in the Sac- 
rament of Penance; familiarly spoken of as Confession. Let us 
therefore meditate on (a) the institution of Confession, (b) its con- 
formity to human nature, and (c) its great utility. 

I. We open the Gospel record and read: “Now when it was late 
that same day, and the doors were shut, where the disciples were 
gathered together, Jesus came and stood in the midst, and said to 
them: Peace be to you.” “As the Father hath sent me, I also send 
you.” When He had said this, He breathed on them ; and He said to 
them: “Receive ye the Holy Ghost: Whose sins you shall forgive, 
they are forgiven them; and whose sins you shall retain, they are 
retained.” An unusual charm surrounds this scene. A note of 
tenderness rings in the words of Our Lord. Everything is wrapped 
in an atmosphere of calm and peace. It is as though Our Lord 
brought the peace and happiness of another world to His disciples. 
This peace is the fruit of His Cross ; the sweet blossom of His suffer- 
ing and its perfume fills their hearts. He brings peace, for He con- 
quered the enemies of peace, sin and death, the jarring discords in 
our life. He came into this world to overthrow the rule of sin 
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and deliver men from the slavery of death. And He was victorious, 
and now is peace. But yet sin remains and will forever disturb 
this sacred peace, this holy truce of God. And therefore the power 
over sin must remain with men, that it may not again enslave the 
world. Thus Our Lord promises us the Spirit of holiness, the Holy 
Ghost, who upbuilds the kingdom of God in our hearts and sancti- 
fies the souls. And He commits to His disciples the direct power 
over sin. They can remit sin, destroy sin, and give peace, even as 
Our Lord overcame sin and earned peace. “Whose sins you shall 
forgive, they are forgiven.” 

But this power of forgiveness is to be exercised not in the form 
of a general pardon and amnesty; but in the form of a judicial 
verdict. “Whose sins you shall retain, they are retained.” Where 
there is more than one sentence possible, there must be a judgment, 
a deliberation on the case, an inquest; there the matter of the judg- 
ment must be examined and accordingly brought before the judge. 
Christ, therefore, makes His Apostles judges over sin and sinner. 
He erects a tribunal, wherein sin may be accused and remitted. He 
gives His Apostles the power in some cases, as they may judge fit, to 
retain sin and refuse forgiveness for the time being. But if the 
Apostles are the judges, then sin must be declared and denounced 
before them and the sinner must abide their decision. He humbly 
must declare his transgressions, for he alone knows them. Yes, the 
sacramental absolution is a judgment, a sentence; and the confes- 
sional is a tribunal, a court of justice. And it reminds us of another 
sentence that will be pronounced over sin, that of the last judgment. 
How great the difference. Here a whispered accusation under the 
seal of everlasting silence; there a confounding accusation before 
the whole world, overwhelming the sinner with shame and disgrace ; 
here a remission of sin, a perfect reconciliation or in the very worst 
case a delay of forgiveness; there an irreversible verdict of guilty 
and eternal condemnation. God has forestalled that terrible judgment 
of His wrath by a judgment of mercy. Yes a judgment it remains, 
for the world must be convinced of sin, and of justice, and of judg- 
ment. But Christ has contrived to satisfy the demands of justice and 
of mercy. He has set up a tribunal of justice, in which, however, 
justice is almost effaced and annulled by mercy. 

Thus the sinner to receive remission of sins and peace of soul, must 
submit his crimes to the sentence of the judge, established by 
Christ. This is that glorious power of the keys, that unlocks the 
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chains of sin, unbolts the gates of death and snatches the victim 
from the jaws of hell. “Show yourselves to the priests,” that they 
may judge your failings mercifully and blot out your misdeeds. 

You object, my friends ; you will not show yourselves to the priests? 
You will deal immediately with God and receive pardon at his hands? 

Ah, with your soul stained and black, your hands red with iniquity, 
you would dare to appear before the face of God, who is a consuming 
fire? You would argue your case with God, the All-holy? Who will 
stand the searching eye of the Lord? I could understand your pre- 
sumption, if you had offended God once, and by some slight trans- 
gression. But repeatedly you have offended Him, outraged His 
majesty, and heaped injury on injury. And yet you would dare to 
speak to Him face to face? Nay, my friends, if we have grievously 
insulted another man, we are ashamed to appear in his presence, we 
dare not anticipate his pardon. We seek the intervention of a 
friend, who will ask pardon in our name. No, if you understand at 
all the gravity of your repeated offences, you will not presume to 
appear before the face of God, before you have the assurance of His 
forgiveness. 

Again you say: Why should I unveil my shortcomings to a weak 
and frail man? Thank God, that it is a frail man, who is appointed 
your judge; a man who sympathizes with you because he himself 
struggles against sin and temptation. You can only gain by this 
substitution. How severe would an angel judge us, he who has 
never experienced the revolt of the flesh, who is as remote from our 
daily imperfections as the sun is from the earth. This is a merciful 
tribunal, because frail man judges, his erring brother in the name of 
Him, who would not condemn the wretched adultress, who would 
not extinguish the smoking flax, who ate with sinners and forgave 
the thief on the cross. 

II. I doubt whether in any Sacrament the requirements of validity 
are as much and patently in harmony with human nature and the 
demands of sound reason, as in the Sacrament of Penance. Alone 
from this manifest conformity to human needs, we might infer its 
divine origin. For who understands better our nature than God, our 
Maker, and He who has borne our infirmities; who could therefore 
provide better for our needs and wants. The Sacrament of Penance, 
and more especially Confession, hears in all the stamp of a divine 
work. 

There is no burden weighing heavier on our souls, than that of 
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guilt; no sting rankling more virulently in our hearts than the 
memory of a secret, shameful crime; no pain that can be compared 
to the torture of remorse. The sin we have committed will be with 
us as our very shadow; when we least think of it, suddenly that 
shadow falls across our path, startling and alarming our mind; it 
accompanies us to our restless couch and stares at us with re- 
proachful eyes. The memory of their crime has driven criminals 
stark mad ; it has pursued them, haunted them as a frightful specter, 
till they sought rest and peace of mind under the very shadow of the 
gallows and courted death by delivering themselves to the earthly 
judge. Everyone has experienced the wonderful relief and peace, 
that follows upon the avowal of our fault ; how light and blithe does 
our heart feel after we have unbosomed the secret of our guilt. 
However, there are faults, committed in some dark hour of weakness, 
that make the tide of shame rush to our brows, which we would 
not reveal to any one at the peril of our life. And meanwhile they 
torment our soul, prey on our mind, hover about us as somber 
specters. At times then we crave and long to reveal that secret of 
our shame, but we dare not, for we would destroy our good name, 
and even offend our friends. But there is one to whom we may 
reveal our shame, into whose ear we may pour our tale of disgrace, 
without endangering our honor and fortune. It is the priest in the 
confessional. He is ever ready to listen to your revelation, of your 
sad weakness; is appointed by God to be the confidential friend of 
the sinner, whose lips burn to free themselves from their terrible 
secret; and when you are freed from your anxiety, peace is restored 
to your mind, the voice of remorse is silenced; and your secret is 
buried in the priest’s heart, as though you had sunk it in the depths 
of the ocean; for his lips are sealed with a silence as the silence of 
death. 

Nothing is more important for our self-improvement, more con- 
ducive to a change of life than a knowledge of self and our past 
failings. Generally we are little aware of the many disorders in our 
daily life ; we do not reflect, and continue in our frivolity and wicked- 
ness. If one would place a mirror before our soul, and let us see 
the imperfections and shortcomings of even one day, we would be 
terrified at the sight of such a number of sins and their gravity; we 
would walk more cautiously, do penance and lead a better life. 
The holy Sacrament of Penance forces this wholesome, but not 
always relished, knowledge of self and our sins upon us. Since it 
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requires a detailed accusation of our faults, it makes an examination 
of our conscience necessary. Many would never reflect on their 
lives, never probe their hearts, never be brought face to face with all 
their imperfections, were it not for the examination of conscience, 
exacted by the Sacrament of Penance. Even for this one reason 
Confession is highly salutary and helpful, because it compels us to 
know ourselves, and acquaints us with the many sins we thought- 
lessly commit. 

Knowledge of our faults is the condition of an amendment of life; 
an honest acknowledgment of them is the beginning of this amend- 
ment, the first step on the highroad of conversion. We all know 
this: the child, that will not own its misdeed, is not sorry for it; 
the man who will not acknowledge that he has wronged his neighbor, 
does not deserve pardon. If you have before you a lad with tightly 
screwed lips, not admitting his fault, though he was caught red- 
handed, you give him up as incorrigible. As long as we do not 
confess our faults, we still cling to them, we have not entirely given 
them up. Therefore God requires a confession, an avowal of our 
guilt; thereby we internally separate ourselves from our sins and 
disentangle our hearts from evil inclinations. A man that confesses 
and condemns his former life, means to start a new life. Bring a 
man to confess his misdeeds and he is converted; as long as he 
cherishes them in his heart, a confession will never come from his 
lips. 

Moreover, the root of all sins is pride. The remedy is humiliation. 
And Confession is this bitter but excellent medicine. Yes, it is hu-— 
miliating to reveal one’s sins and wounds to a priest; but how happy 
the result; that fatal root of sin, ever fertile and ever bringing forth 
new sprouts, is pruned; the obstinate heart is softened and bent 
under the yoke of Christ; the most dangerous passion is overcome 
and peace and serenity enter into our bosom that was chilled and 
choked by pride. You will never see a man who has made an honest 
confession, despite the confusion covering his brow, leave the con- 
fessional with a tightened, gloomy face. Everything is ease, self- 
possession, calm, joy, and light-heartedness. 

III. In the preceding point we have seen the beneficial influence 
the Sacrament of Penance exerts on man, because its requirements 
are so perfectly in harmony with human nature. But there are 
other blessings, which we will now contemplate in detail. 

I will illustrate one of these blessings by a story. There was a 
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wayward boy. He had fallen into the hands of bad companions. 
Sadly he disgraced the untarnished name of his father and broke 
his mother’s heart. Finally he left his home not wishing to hear the 
reproaches of his father and the silent upbraidings of his own con- 
science. In distant cities he continued his career of debauch and 
vice, until grace touched his heart. Then he hurried home, to obtain 
forgiveness from his father. Alas! when he reached his home he 
was told that his father shortly after his departure had died. Grief 
overwhelmed the undutiful child. His friend, however, assured him, 
that his father had forgiven him on his deathbed. ‘Ah, but why can 
I not hear the sweet words of forgiveness from his own lips.” There 
was nothing that would comfort and cheer him, and for days he 
was seen at the grave lamenting and weeping. “Ah, if you would 
only open your cold lips once more, to tell me that you have for- 
given your boy!” 

Yes, my friends, the internal conviction that we have been for- 
given is not enough ; we wish to have this assurance by some outward 
unfailing sign. And as long as we hear not from our friends, 
whom we have offended, the consoling tidings of pardon our heart is 
ill at ease and troubled. Thus it is with the sinner: he has offended 
God. But who gives him the assurance that he has been forgiven? 
Who will tell him: Go, my friend, thy sins are forgiven. The 
Catholic can have this assurance, it is not by conjecture, that he 
knows he is pardoned. Nay, one who is authorized by God to give 
him this message of pardon; who sits there in the very place and in 
the name of God, tells him: My friend, God forgives ; I forgive your 
sins in His name. Well, then, poor sinner, go in peace; you have 
heard the voice of God, as it once rang in the ears of Magdalen. Go 
in peace; thy sins are forgiven, Therefore, this atmosphere of peace 
surrounding the confessional, we leave it, not with the vague sen- 
timent of forgiveness; but with the verbal assurance, the perfect 
certainty, that our sins are forgiven. We have heard the voice of 
Jesus. 

The good that is wrought in that little box, in some obscure 
niche of the church, is incalculable. You know how one likes to 
evade the practical conclusions of a sermon, by making himself 
believe that they apply not to him, but to his neighbor. Here this 
self-deception can not crop up. The priest speaks to you, individu- 
ally; not vaguely guessing and hinting at your faults, but clearly 
having them in view; touching the very spot. He speaks to you 
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earnestly, with all the fervor and earnestness of the Apostle: he 
brings into play all those powerful levers of eternal truth to move 
and stir your soul. He watches the first beginnings of sin and evil 
habits, to lop them off before they have gained strength. Many a 
crime has been prevented because the confessor in time directed 
the attention of his penitent to the fatal harvest that those in- 
clinations of animosity would yield. And certainly there is nothing 
shielding more effectively marital fidelity and purity of home life, 
than Confession. In its first stages the powerful passion, that 
ruins homes and wrecks families, is checked by the earnest appeals 
of the confessor. Is there any better safeguard for our property 
than Confession? How many restitutions have been made upon the 
firm demand of the confessor? I know families that require no 
other recommendation of their servants than that they go to Con- 
fession every month. Indeed, the individual, the family, society, 
owe a great debt to Confession. And if some slander this institu- 
tion they indeed know not what it is. Some claim it encourages 
vice, because it begets a false security; does it? Ah, my friend, go 
to Confession and see how the priest insists on a thorough contri- 
tion, on a firm resolution, on avoiding the occasions, on perfect resti- 
tution. Does that encourage sin? 

My friends: If that awful misfortune of spiritual death has be- 
fallen you, if you have become an object of God’s hatred, if your 
place in hell is mapped out for you, hasten to the confessional. Do 
not delay your conversion ; for your days may be measured. Nothing 
else can destroy sin; not death, not the grave, nay, not hell itself. It 
is only when the hand of the priest is raised and his lips whisper the 
words: “I absolve” that your sin is blotted out forever. For to him 
was said: “Whose sins you shall forgive, they are forgiven.” Re- 
member there is an inexorable judgment awaiting you at the moment 
of your death: a judgment of unrelenting justice and wrath. You 
can forestall that sentence by a merciful sentence of pardon if you 
humbly subject yourself to the tribunal of peace. For what is loosed 
here, is loosed in Heaven, canceled for all eternity. Amen. 
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XXXV. THE RESURRECTION OF THE BODY. 


BY THE REV. JOHN FREELAND. 


“And he said to me: Son of man, dost thou think these bones shall live? 
And I answered: O Lord God, thou knowest.”—Ezechiel xxxvii, 3. 


SYNOPSIS.—I. The resurrection founded on sacred Scripture. (a) The 
vision of the Prophet Ezechiel. (b) The description of the dead rising 
at the last day given in the Apocalypse. (c) Our Lord’s words to Martha 
at the raising of Lazarus, and their meaning. (d) The words and the 
testimony of St. Paul, together with his explanation of the resurrection. 

IT. The resurrection is a mystery of our Faith; but a mystery is not 
the same thing as an impossibility. The surest fact on earth, namely our 
own life, is the greatest of mysteries. 

Reason and the resurrection. (a) The tradition both of Juda- 
ism and of Christianity can not be ignored, as of no account in this 
matter. (b) The great desire which all have to enjoy perpetual life. 
Together with the creation of the desire the object of that desire has 
been created also. We have every reason to suppose that the Creator, 
who instilled into the heart of all the wish for eternal life, intended 
to fulfil that desire. (c) God is answerable for the firm conviction 
which results from the wish which He has implanted. As He has 
made the hope of immortality so strong within us, we can only conclude 
that He will fulfil that hope. (d) God is responsible for the good deeds 
which flow from that hope. He would not have us do good by deceiving 
us first of all. 

IV. The doctrine of the resurrection of the body follows reasonably 
from that of the soul. Our desire to “meet again” those who have gone 
before. This “meeting again” would hardly seem a satisfactory one if we 
are not to meét in the flesh. Christ is the great pledge of the resurrec- 
tion. He rose; so will mankind. He was the very same on Easter day, 
yet with differences. So shall we be at the resurrection of the dead. 


The whole passage from which these words are taken is not only 
one of the most striking and dramatic in sacred Writ, but is, at the 
same time, an illustration, given to us by God Himself, of the im- 
portant doctrine and truth of the resurrection of the body. The 
prophet was shown the bones of the dead. Stretched out before him 
were the mortal remains of those who at one time had walked on 
earth, had taken a part in its affairs, had run their course in the 
same manner as the rest of the members of the human race—from 
birth to childhood, from childhood to youth, and then, some sooner, 
some later, had been gathered in to “sleep with their fathers.” At 
the command of Almighty God, these are restored to life in the 
sight of the prophet Ezechiel. Bone attached itself to bone; limb to 
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limb ; part to part; and the union of parts having been completed, 
the body of each one stood alive, moving, strong, fitted to take once 
more a position, and to play its part in the affairs of the world. 

Here, in miniature, we have an example of what in a more perfect 
degree will take place at the last day. To use the words of St. 
John in the Apocalypse, the dead, great and small, will stand before 
the throne of God. The grave will restore its prey. From the 
uttermost parts of the earth the scattered remains will be gathered 
together. The sea will give up its dead; and from whatsoever local- 
ity to which the human body had been previously consigned, and 
out of whatever element to which it might have eventually been as- 
similated, thence the all powerful hand of the Lord will bring it, 
to meet with its reward or its retribution. 

We are, however, about to consider, not the wonderful solemnity 
and awe necessarily connected with a scene such as that of the resur- 
rection of the dead, but rather, what, at the present day appears to 
be less and less believed in, the fact that that resurrection will indeed 
take place. This fact the Catholic accepts as a part of his holy 
faith. It is a portion of the Revelation made by the Spirit of Truth 
to the Church of the living God. But, even without the voice and 
authority of the Church in the matter, the truth of this doctrine ought 
to be evident to everyone acknowledging the divine authorship of 
sacred Scripture. “I am the resurrection and the life,” said Our 
Lord on that occasion when He raised Lazarus from the dead. This 
response, for it was an answer to an assertion made by Martha, the 
sister of the deceased, has a force of its own. “Thy brother shall 
rise again” were the words He had already addressed to her. “I 
know that he will rise again at the last day” was the reply and this 
was met by a farther assertion of His, “I am the resurrection and 
the life ;’ meaning that as, through Him, and by means of His power, 
all will rise again at the last day, so, consequently, as He was 
standing there in the presence of the dead, although four days had 
passed away since the burial, He had only to will it and Lazarus 
would return to life and health. Meaning, moreover, that as the 
resurrection at the last day must of its very nature be a more difficult 
operation than that of raising to life one only recently consigned to 
the grave, if, as the sister had confessed, He could do the former, it 
must be allowed that restoration to life of one buried only four days 
was a comparatively easy matter. 

On the subject of the resurrection of the body the Apostle St. Paul 
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speaks in particularly forcible language. “Behold,” he says, “I 
tell you a mystery. We shall all indeed rise again, but we shall 
not all be changed. In a moment, in the twinkling of an 
eye, at the last trumpet; for the trumpet shall sound and 
the dead shall rise again incorruptible” (I Cor. xv, 51, 52). So 
intent is the Apostle on driving home the truth on this great 
doctrine that he even stops to consider an objection. How, some 
will ask, can the dead rise again? In what manner? Under what 
conditions? And the answer is the well known comparison made 
between the grain of wheat and the dead body which has been laid 
aside. The same great Creator who causes the former to spring up 
into blade, and stem, and ear of corn, will also find it by no means be- 
yond the reach of His power to make the body rise gloriously, the 
same indeed, and yet the same with a difference. For, just as the 
body of Christ, on the morning of the Resurrection, was the same as 
that which had been borne with so much sorrow away to the tomb 
of Joseph of Arimathea; just as, moreover, it possessed properties 
after death which before death it was without, so the body of each 
one of us, when risen, will be the same as that which was put away, 
possessing, however, properties which, under the present conditions 
of mortality, are unknown to us. , 

The Catholic Church, following in the footsteps of St. Paul, ac- 
knowledge that the doctrine of the resurrection of the dead is a 
mystery; but a mystery is very far removed from being the same 
thing as an impossibility. Nothing surpasses in mystery the origin 
and the concrete fact of the life of each one of us. We can account 
only up to a certain step for the transition from nothing into some- 
thing, an action which has really taken place with every unit of the 
human race. Nothing we most assuredly were. Most certainly two 
centuries ago not one particle of the construction of that which, at 
the present moment, goes to make up our present being can be rea- 
sonably accounted for. At some moment of time between that date 
and now we were made to leap the chasm which divides being from 
the absence of being, in which state our nothingness had found a 
home. What subtle power called us? Who wrought this stupendous 
action? What reason can throw the least ray of light in the nature of 
intellectual proof into the darkness which surrounds that mystery? 
Mystery indeed it is; but every breath we draw, and step we take, 
and action we perform is a sensible proof that, far from being impos- 
sible, one of the most real things of which we have any knowledge 
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is this very miracle by which we were brought from non-existence 
“into the number of existing things. 

Nevertheless, with regard to this mystery of the resurrection of 
the body the intellect is the very reverse of being silent. Reasons 
can be adduced to show that not only is the doctrine one which has to 
do with something well within the range of possibility, but, what 
is more, something the truth of which the thoughtful man can not 
refuse to acknowledge. To begin with, it is surely dangerous to 
brush lightly aside, as it were of no value, a belief which the most 
enlightened portion of humanity has held for over the space of two 
thousand years. The Christian holds it; the Jew holds it. But 
in these two names—Christian and Jew—it will be granted that we 
are in the presence of two great societies which have influenced, by 
pure intellectual thought, the whole world much more than all the 
rest of the nations put together. Who has made any advance upon 
the truth of the Unity of the Godhead, a doctrine held by the Jewish 
people at a time, three thousand years ago, when the remaining 
nations of the earth had hardly commenced to think at all? Who 
has improved upon the Eight Beatitudes and the Sermon on the 
Mount, in which, it might also be said the charter of the moral side 
of the Christian is written down and set forth? Those same societies 
in the midst of which originated such enlightened and such certain 
truths as the existence of the one, true, and living God, and all the 
many virtues which the Sermon on the Mount naturally suggests 
and inculcates, are those from which mankind has received also the 
doctrine of the Resurrection of the Flesh. The Jewish religion is 
full of the resurrection. Belief in it, and anxiety in regard to it, are 
frequently expressed in its liturgy, in its prayer-books. In the 
Talmud the very question asked by St. Paul concerning the manner 
in which the body will once more be recalled to life is answered in 
the same or very nearly the same way. An allusion is made to the 
grain of wheat; and a quaint reflection is made by the ancient Jewish 
writer to the effect that, as the wheat is consigned to the earth de- 
prived of its husk or chaff, and then rises again with every ear pro- 
perly covered, so it can hardly be looked upon as difficult for the 
Almighty to raise, even arrayed in garments, the human body which 
has been wrapped in burial clothes and thus placed in the grave. The 
Jews, we repeat, have believed and taught the doctrine now for so 
many centuries ; Christians, as is well known, have acknowledged the 
same truth from the very commencement. Even were that doctrine 
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nothing but an opinion, the opinion of two vast assemblies of 
thinkers such as the members of these religions would constitute, 
can not be dismissed without some very serious argument going to 
prove the contrary. And such serious argument has never yet been 
set forth, or even attempted. 

A little consideration will indeed make the truth of the belief, even 
from the point of pure reasoning, almost completely evident. We say 
almost ; because it must not be forgotten that when face to face with 
the subject of the resurrection we are contemplating a mystery of 
our faith, and a mystery it would hardly be were the reason capable 
of either perfectly grasping it, or of completely proving it by the 
sole aid of the intellect alcne. 

The desire of living forever is one of the strongest of the desires 
in the human breast. Granted that at times, particularly in those of 
distress, of sickness, of melancholy, some are known to have ex- 
pressed a wish that life were over and the end at hand, still, there 1s 
no one who, had he the offer of enjoying an existence freed from 
everything which makes the present life a burden, would not eagerly 
close at once with the offer. With extraordinary longings such 
indeed is the state for which all wish. The prospect of enjoying a 
condition where care, pain, sorrow, and any and all of the limitations 
of the present life are completely unknown, is one of the fairest 
prospects delighting the imagination. It fills the heart. It attracts 
the whole mind of the thinking man. It springs up spontaneously 
within the soul, and, having sprung up, it waters, like a fountain run- 
ning over, our whole being. But God Himself instilled this strong 
craving after immortality. He hath made us and not we ourselves. 
Surely that very fact will lead us very far on the way in coming 
to the conclusion that an immortality is waiting ready to answer to 
and to fulfill the craving for which alone the creative hand of God 
is responsible. The infinitely wise and compassionate Maker of the 
human race can not be supposed to be engaged in amusing Himself 
at the expense of the members of the human race. But He would 
seem to be so engaged if the resurrection of the dead will not 
some day become a fact. For He and He alone, it must be re- 
peated, is responsible for our vehement and earnest desire of im- 
mortality, and He, so we are asked to believe, having forced each 
one to wish, never intended to satisfy that wish? Would this be 
like the action of a kind and beneficent Creator? Is it, in the least, 
in agreement with the plan He has adopted in connection with all of 
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the other strong desires implanted by Himself within us? He has 
endowed us with no marked desire—a desire, moreover, which is uni- 
versal in our species—without at the same time creating the object 
by means of which that desire is satisfied. Take for instance the 
case of hunger. The wish for food, which in all healthy persons is 
of a very decided nature, has certainly. been given to us by Him 
who in the beginning made us. At the same time He created food. 
It exists in abundance in the world He made and over which He 
gave to mankind the lordship. We should consider Him to be a 
cruel tyrant if He had done otherwise; for the creation of the 
desire, we should say, supposes also the creation of the object which 
is to satisfy that desire. How can we then help concluding that, as 
He certainly has created within the human race a vehement wish for 
immortality, He intends in real earnestness to eventually bestow it 
upon us? 

Then, again, consider the effects which that desire, given to us, it 
must be remembered, by God Himself, has had upon the generality 
of the human race. That wish has been “father to the thought,” of 
immortality. So much must be said if we leave revelation out of the 
question and argue, as we are now doing, solely from reason. A 
desire coming from the Supreme Being Himself has raised within us 
sure and certain hopes of a future existence. Those hopes, all will 
acknowledge, are among the most precious dispositions of the mind 
and the heart. They sweeten the bitterness of the present life; 
they brighten the darkness caused in each one of us by serious 
trouble; they raise us up when we are down; they are the only sup- 
port and stay in a life here below which, in the thoughts of all too 
many, must seem, without those hopes, not worth the living. God 
Himself is responsible for those hopes. He created the cause of 
them: He is answerable for the effects of them. We hope because 
we wish so ardently ; but it is He who has made us wish so ardently. 
We lay our hopes at His feet. He made them. Can we believe that 
He has made them only, after all, to dash them to pieces? 

That wish, those hopes, that firm persuasion of immortality has, 
moreover, blossomed into such beautiful effects ; and then, again, we 
must attribute to God who is responsible for the wish to live again, 
which is the cause of those hopes, of this firm persuasion, and of 
these very effects which we may sum up in the one word Charity. 
Three-fourths of the kindly deeds done to alleviate the misery and 
the misfortunes of others owe their origin to the firm conviction in 





AN EXPOSITION OF CATHOLIC TEACHING. 615 


the breast of those that do them that they shall live again. They do 
good to their neighbor because they recognize that such doing good 
is a great means of making that other life a happy one. This firm 
conviction, then, has brightened a hundred homes, has cured such 
a multitude of wounds, has harbored, and clothed, and fed so vast 
a number of orphans, has softened and soothed sicknesses innum- 
erable, and given rest to untold weariness: it has paved the paths of 
men with acts of brotherly love, and made, by deeds of mercy, a 
warmer place of this world which is proverbially cold and hard 
hearted. God made this firm persuasion in us; for, when an 
infinitely wise Being is responsible for the cause, He must be held 
to be responsible for the effect. And the cause of this firm persuasion 
is that wish for the future life which the Supreme Being has imparted 
to each one. God made this firm persuasion of immortality within 
us: can it possibly be false, then? Will you make Him the author 
of a falsehood? Will you say that He has lured us on by false hopes 
to do these righteous deeds of charity? Will you say that He does 
evil that good may come? This, indeed, is what must be said, if 
there be no future life; for we have seen that He is responsible for 
the wish, and hopes, and firm persuasion of immortality, which them- 
selves produce these beautiful results of kindness, and we are asked 
to believe that that firm persuasion, made in us by Him, is, after all, 
false and contrary to the reality of things. In other words, God has 
built up charity on the foundation of falsehood! Not so does the 
really reasonable man argue. He says that God can not endow us 
with a false conviction, and that, therefore, as the conviction of the 
reality of the future life comes from Him, most certain it must be 
that we shall live again. 

Yet, after all, it is, as we have said, a question not so much of 
immortality in general as of the resurrection of the body in par- 
ticular, with which we, at the present moment, are engaged. Never- 
theless, may we not argue from the one to the other. The soul 
is immortal only because He who created it has determined that im- 
mortal it shall be. Its nature is immortal—true, but its nature is 
immortal only because the Creator has decreed that so its nature 
should be. The principle of life in a great many of the members of 
the brute creation is very similar to our own, so similar, indeed, that 
many of the philosophers of the twentieth century have settled down 
in the conviction that the principle of life in man and brute is the 
same. But in spite of the similarity, in spite of the likeness in nature, 
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the Creator has not decreed that the brute as well as man is to be 
immortal. The soul of man, the highest of the works of God in 
nature is immortal, then, only because God has so determined. But 
surely there is as great reason that the body should be gifted finally 
with immortality as there is for the souls actually now being in the 
possession of the same gift. The two have fought together for God 
and virtue. They have suffered together. They have together borne 
“the burden‘and the heat,” for the sake of the kingdom of God. Why 
should the one receive the exceeding great reward of a happy immor- 
tality while the other is consigned to the silence of an eternal grave? 
What would man have ever done for the praise and the exaltation of 
his Creator without the body? What is it that has borne His Name 
to the heathen? Without the human soul, we acknowledge man 
could have accomplished nothing; but what could he have done 
for his God without the body? It is the mouth, the lips, the voice 
that have proclaimed the good news of the Redemption to the 
peoples sitting in darkness. The lips, the hands, the feet have all 
aided, soothed, comforted, blessed the sick and infirm. Indeed, 
has it not long ago passed into a proverb that the “blood of the mar- 
tyrs is the seed of Christianity ;’ and blood without a body can not 
be. For God the body has been put to indescribable pains and tor- 
ments; for God, in a host of cases, it has suffered hunger, thirst, 
weariness, “the heat by day, the frost by night ;” and can we believe 
that God will leave that which for him was put to pain and subjected 
to suffering, without a reward, nay, even without recognition? Very 
deep, again, is the assurance and the conviction, felt by all, that, al-. 
though death is the great means of separation, there will yet be a 
meeting of each with each on the other side of the grave. We shall 
meet again, are words most frequently uttered, even by the irreli- 
gious and the unbelieving, when the minutes of life may be num- 
bered and the soul is shortly about to take its departure. But if it is 
the soul only with which, at some future time, we are to be brought 
again into contact, the idea of meeting is shorn of half its signifi- 
cance, and deprived of most of the consolation which it undoubtedly 
affords both to the mourner and the dying. The poet was voicing one 
of the truest instincts we have when he exclaimed: “Oh! for the 
touch of the vanished hand, for the sound of the voice that is still.” 
That soul should meet soul is not sufficient for us: the eyes desire 
to look into eye, hand wishes once again to be interlocked in hand, 
face looks forward, and that with eagerness, to the day when the 
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face which has never ceased to be dear will gladden the heart of 
him or of her to whom it was, on earth, among the most precious 
things they looked upon. That soul and soul should meet again 
may afford some kind of satisfaction to the philosopher, perhaps, 
but mankind is not made up of philosophers—mankind is made up 
of very natural, very simple, people who, though they can not tell you 
why they feel it, yet certainly do feel that, when the forms of their 
dear ones have been taken from them by death, they would give all 
they have to see them back in their midst. This they feel. This they 
want. This they hope for most when they speak of meeting in 
the next world. 

To the Christian, moreover, Our Lord Himself stands both as the 
pledge and as the example of the resurrection of the dead. He rose 
from the grave, Himself. He was, says St. Paul, the first fruits of 
them that slept. The Apostles would have experienced very little 
pleasure had they thought of the resurrection of the Divine Master 
as being a continuance on earth merely of His spirit. As it had been 
the departure of His visible presence, the sight of which had been to 
them for three years so sweet, which caused them such lively sorrow, 
so it was the real reappearance of that visible presence which, on the 
first Easter day, gave them such complete satisfaction and joy. Our 
Lord was most anxious to make them quite sure that He was risen 
in the flesh. He was most determined to let them see that He was 
clothed with that very body which had been so cruelly put to death 
on Mount Calvary. He was bent on making them quite certain that 
He was no spirit talking with them, and no mere soul going about 
once more in their midst. “See my hands and my feet,” He said; 
“Come hither, Thomas, and put thy hand into my side,” He said also 
to the doubting disciple ; and, by sitting at meal with them and mov- 
ing freely in and out for forty days in their company, He made it per- 
fectly clear that His resurrection from the dead meant not only that 
of the soul, but that of the body as well. So is ours to be. He is the 
first fruits, the beginning of all of those that shall rise at the last day. 
Like Him we shall be the same, and, as it was with His resurrection 
So will it be with ours ; that is, there will be sameness with difference. 
In His case we see the sameness from the fact that the disciples knew 
the Lord and recognized Him, worshiped Him, and adored Him, 
and were glad when they saw Him. But the difference arising 
from the conditions of the risen state are also manifest in the actions 
of the Apostles ; for, at first sight the differences threw them off their 
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guard and made them—as, for instance, St. Mary Magdalen and 
the disciples going to Emmaus—inclined to confuse Him with some 
one else. 

So will it be with us in the risen state. We shall be the very 
same; yet, moving in a condition of perfection such as we can not 
hope for here, there will be also a change, although a change for 
that which is “far better.” 
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XXXVI. IS THERE A HEREAFTER? 


BY THE RIGHT REV. MGR. CANON JOHN S. VAUGHAN. 


“IT believe in life everlasting. Amen.”—The Creed. 


SYNOPSIS.—The importance of the question of immortality. The proofs 

of the doctrine cumulative in character. 

I. God has declared the existence of a future life. 

II. Reason demands it, (a) that the just may be rewarded; (b) the 
unjust punished. 

Ill. Intercourse with the unseen world proclaims the truth of the 
doctrine. Examples from the Scripture and from the lives of the saints. 

IV. The universal belief of mankind—(a) Christian; (b) Jew; 
(c) Pagan. 

V. The simplicity and immateriality of the soul a metaphysical proof. 

Conclusion.—Condition in the future depends upon ourselves; there- 
fore prepare for it. 


Of all grave questions that can occupy the human mind there is 
none so important in itself, or so far reaching in its consequences as 
the question of a hereafter. Am I mortal or immortal? For me 
that is the question of questions—the one point to be settled before 
any other can be discussed. Am I like the flower, that blooms, then 
falls and fades forever? Or am I like an impregnable rock set in the 
midst of an ebbing sea, that stands itself unmoved, while all else is 
passing by? Does death, that destroys my fleshy envelope, destroy 
me? Does death’s sharp dart that kills the body, pierce also the 
soul? I look into the future. I ponder on the eternal years. And 
as I am borne along on the wings of thought into periods too distant 
to be realized, too vast to be measured, I ask myself; shall I then be 
living? Thinking? Conscious still? Shall I remain, when earth, and 
all earth holds, has been swept away? Shall I live on through fall 
of stars, and crash of worlds, and the general destruction that awaits 
all material things; or is death an extinguisher, that puts out the 
flame of consciousness forever? If this world were the only theater 
of human life, and if nothing were to be looked for beyond it, the 
whole plan and basis of conduct would have to be reconstructed, and 
not only reconstructed, but reconstructed on totally different lines. 
Yes. Blot out all hope of a future, and the present loses all signi- 
ficance. Life assumes a different aspect, and its richest and brightest 





Hit 
ihe 
















































































































































620 THE HOMILETIC MONTHLY. 
colors fade from the landscape. Whether man be born to spend an 
eternity with God, or only to struggle for a few years, and then 
cease to be, are questions, the answers to which must determine the 
whole current of events. 

Fortunately there is no room for doubt. In spite of the musings 
of certain modern materialists it is certain that man’s soul shall never 
die. In fact, that man is made to survive the dissolution of his body 
is not only the most certain teaching of revelation, but it is so bound 
up and interwoven with thought and action and motive and conduct, 
that we can not remove the doctrine even in thought, without seeing 
the whole social fabric totter and fall to pieces, like a pack of cards. 

Indeed, the strength of the Christian position, as regards an 
existence beyond the tomb, depends not so much on any one special 
proof, taken singly, however certain and sufficient it may be, as 
upon the accumulation of numberless proofs, all supporting and con- 
firming one another, and creating a certainty, which is irresistible to 
the mind that calmly contemplates them. The hawser that holds 
the gigantic liner safely to the shore is composed of hundreds of 
minute threads of flax or hemp. No one of these, if taken singly, 
could hold so much as one of her loose planks or spars, but their 
united strength will arrest the entire ship. So it is with regard to the 
conjoint proofs establishing belief in a future life. Men may call in 
question this or that particular argument, or deem it inconclusive; 
but when all the proofs are focussed and united, they leave no doubt 
upon the inquiring mind. 

We believe in God. All nature proclaims His existence. It is only 
the fool who says “there is no God,” and even he says so, only “in 
his heart,” and not in his mind. It is the verdict of his rebellious will, 
which would be free from all restraint, not his sober reason. But 
if God exists, then a future life must also exist. Why? Firstly, be- 
cause God has clearly declared this truth. “The just shall go into 
everlasting glory, and the wicked into everlasting punishment.” He 
clearly and repeatedly refers to another life, when this life is over. 
We are to “sit at His table” to “enter into His joy,” to be “satiated 
with the abundance of His house,” and to experience a condition of 
happiness, such as “eye hath not seen nor ear heard, nor mind 
conceived.” In these and in many other passages God declares, 
directly or by implication, that there is to be a life beyond the tomb, 
of which our present life is but the preamble and the preparation. 
Nor is this all. Our sense of justice and equity demands it. The 
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world we live in presents a strange picture to all who contemplate it. 
Its seething populations are composed of all sorts and conditions of 
men; differing as widely from one another in character and dispo- 
sition as the fishes of the sea differ from one another, in size and 
form. The good and the wicked; the just and the unjust; the pure 
and the impure, mingle together in an almost inextinguishable mass ; 
and, while evil is often exalted and crowned with honor ; goodness is 
as often turned out of doors into the cold, and trodden under foot. 

However imperfect and limited may be our acquaintance with the 
world, we know enough to make us keenly conscious that even- 
handed justice does not preside over the destinies of men, and that 
few receive their due, whether it be of reward or of punishment. 
Our whole sense of equity and fairness revolts at the scenes that 
both past history and present experience unfold before us. We 
contemplate brute strength tyrannizing over weakness, fraud and 
cunning triumphing over honesty and truth; and lust and greed and 
ambition occupying the seats of honor in the world. The early 
Christian martyrs were torn and rent by the fierce beasts in the public 
amphitheaters to afford a spectacle to dissolute and heartless pagans ; 
noble confessors of Christ were racked and tortured and done to 
death, because they loved honor and truth better than life; mis- 
sioners and apostolic men, who have left home and fatherland out of 
a pure love for souls, and an ardent desire to extend the empire of 
truth, have received insult for their recompense, and death for their 
reward! Indeed, innocence and virtue are so sure of provoking 
enmity and opposition, that it has become a proverb among men, 
as well as an inspired assurance of Holy Scripture, that all “those 
who will live godly, suffer persecution.” 

But is evil to triumph always? Are the holy and the spotless to be 
forever trodden under foot? Are the swords and bayonets of un- 
christian governments to be forever bared, to drive out defenceless 
religious and God-fearing priests? Will the tide of iniquity never 
turn? Is there no justice in heaven, no care or solicitude in the 
heart of God, for His own? Is there no glorious resurrection await- 
ing the myriads who are scourged and crucified by an impious world? 
Perish the thought! As sure as there is a God in heaven, so sure 
is it that justice will be done ; the wicked punished, the just rewarded. 
This hope, yea, rather let me say this conviction, can not be realized 
here, then it must be hereafter; if not in time, in eternity. Our 
conscience tells us as clearly as the words of Holy Writ, that “God 
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will judge every man according -to his works,” and that He will hold 
the balance in His hands, and apportion to each individual his 
appropriate reward or punishment. It is this that we calmly await 
and confidently expect, knowing that though the world may tyrannize 
and run riot, yet “the truth of the Lord endureth forever.” 

Undoubtedly justice demands a future state, in which the present 
inequalities shall be adjusted, and in which evil doers shall be duly 
punished. No one believing in an infinitely powerful and in an in- 
finitely wise God, can suppose that He will allow the holy and the 
loyal to remain forever unavenged, or the violators of every law and 
the perpetrators of every crime and infamy to go altogether unpun- 
ished. If we exercise patience now, if we witness the triumph 
of evil and the trials of the just, with some equanimity and without 
losing our peace of mind, it is simply because we look forward with 
unswerving trust to a day when each will stand before an impartial 
and irresistible Judge, who will suffer no single act of evil to go 
unpunished, just as He will allow no single deed of virtue to remain 
unrewarded. 

This conviction, which is implanted within the uttermost recesses 
of the soul, points clearly to a life beyond the tomb, and forms one 


of the strands of that irresistible cord which bonds this truth to our 
minds. 


But there are other phenomena which can be explained and ac- 
counted for only on the theory that another life follows on the 
heels of this. I refer especially to the intercourse which actually 
subsists between this world and the next. No one who has seriously 
examined the question will have the hardihood to deny reality to 
every vision and apparition that has ever been recorded; yet, even 
though but one were true, that one would suffice to refute the idea 
that at death all consciousness ceases. 

Search the most sacred and best authenticated records, and we shall 
meet innumerable instances of the dead appearing to the living. The 
Scriptures themselves are full of them; take, for instance, the ac- 
count given by the Evangelist St. Matthew (chap. xvii), of the 
transfiguration. Not only did Our Lord appear, raised in the air, 
and wholly transformed, so that His face shone like the sun, and His 
garments became white as snow; but there were seen “talking with 
him Moses and Elias,” the two great patriarchs, who during their 
earthly career had worked,such wonders among the chosen people 
of God. 
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. Both Moses and Elias had lived their brief life on earth; but it was 
many centuries before the birth of Christ. During all these ages 
their bones had lain buried, and generations had come and gone, while 
little more than the bare memory of their names survived them. Yet 
now they appear again. Now they revisit, for a brief moment, the 
scenes of their former life, and are clearly seen and recognized 
holding intercourse with our blessed Lord. Here there is striking 
and unmistakable evidence that the dead still live, and that those who 
have passed beyond human observation, to the land of spirits, are 
still existing full of health and strength. 

Think of the centuries that had rolled by, between the period 
when Pharao’s daughter discovered the infant Moses in a cradle 
among the rushes, and the date at which the incarnate Son of God 
was born in the stable of Bethlehem. Yet during all these centuries 
the soul of the great leader of Israel was evidently fully conscious and 
palpitating with life. 

But to such instances as these may be added countless others, 
recorded in the lives of the saints. Among the many thousands of 
those whose lives have been written, and whom the Church holds up 
to our veneration, there are few who have not had intercourse with 
the invisible world of departed souls. They have seen the forms and 
heard the voices of those who, years before, had passed away. Not 
only the Blessed Virgin, but St. Joseph, and St. Peter, and multitudes 
of others have appeared to men on earth and communicated with 
them in familiar language. Those who have been favored with such 
supernatural visions were persons of exceptional virtue and ex- 
ceptional honesty. No one will dare to say that they were all either 
deceivers or deceived. Their united testimony, extending to all 
times and to almost all countries, can hardly be set aside or denied by 
even the most sceptical. These occurrences have been too numerous, 
too circumstantial, too universal, and too remarkable in their effects, 
to be ascribed in every case to hallucination, fraud, or deceit. Yet, 
if it be granted that but one such apparition be genuine, it must be 
admitted that a life exists beyond the tomb, and that death that de- 
stroys the body has no power over the soul. 

Another argument is founded upon the universal belief of all 
mankind. Not only the most highly civilized, but also the most illit- 
erate and barbarous have clung to this belief. Among uncivilized 
tribes and savages the doctrine is often found disfigured by gross 
superstitions and false accretions, but it is clearly recognizable. They 
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realize that the spirits of their ancestors are still abroad. They bury 
food and weapons with the corpses of their deceased relatives, that 
they may be nourished and armed on their passage to the nether 
world. They even invoke the spirits of the departed, and seek to 
appease their anger or to secure their friendship by gifts; they 
attempt to call them up, and profess, in many cases, to hold com- 
munication with them. In these and in many other ways they bear 
witness to the universality of the belief in a future world, to which 
the dead are transported. They have disfigured and marred this 
belief by surrounding it with innumerable absurdities and incon- 
gruous fables, but such accretions in no way interfere with the fact 
that they, like all other men, whether cultured or uncultured, whether 
savage or civilized, agree in the general statement that man does not 
wholly perish, and that the dread destroyer of the material organs 
has no power over the soul that uses them. Now what all men hold 
as certain, must repose upon some very solid foundation. The ver- 
dict of the entire race is undoubtedly true. Why? Because its very 
universality shows that it is ingrained in our very nature. And 
how did it establish itself there, but by the impress of Him, who 
created it, and made it what it is. As we all possess a consciousness 
of right and wrong, so we all possess a consciousness of a future, 
when the dictates of this very conscience will be vindicated. To what 
purpose indeed would this inward monitor be given to us, if obedi- 
ence and disobedience to its dictates resulted in the same conse- 
quences. No; our conscience not only declares one act to be just 
and another to be unjust, but it warns us of the future consequences 
of any violation of its teaching, and points to a future retribution. Its 
very existence implies a future state in which the supreme Legislator 
will “render to every man according to his works.” 

Further, it may be observed, that the answers to prayers addressed 
to the saints, are wholly inexplicable, and indeed inconceivable, except 
on the supposition that they are still rejoicing somewhere in the 
presence of God. We are taught, not only to honor the glorious ser- 
vants of God, but to seek their help and protection. We address our 
petitions to them, and innumerable are the favors that we receive 
from their hands in return. There is scarcely any devout Catholic, 
but has been made sensible, at one or another period of his life, of 
the power of their friendship ; while the lives of the saints are full of 
the most remarkable instances of the succor they have received from 
such heavenly visitors, in times of peril and of trial. No one 
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can read the accounts of St. Ignatius the Bishop, St. Polycarp, St. 
Perpetua, St. Cyprian, to take a few instances, without realizing that 
the departed have not ceased to be, but have only changed their en- 
vironment. 

This intercourse between the inhabitants of the present world and 
those of the next, so constantly alluded to in the biographies of holy 
men and women, affords additional testimony in support of our 
contention, while even the experiences of the so-called spiritualists, 
and others, who, in spite of ecclesiastical prohibitions and repeated 
denunciations, carry on unlawful communication with deceased 
friends—-serves, in spite of its unlawfulness—to add at least some 
further weight to this dogma of the Church. 

Another set of arguments come to us from the study of meta- 
physics. It has been clearly demonstrated by psychologists that the 
soul is a simple or indivisible substance: spiritual in its nature; 
and not intrinsically dependent on the body for its existence, or even 
for its action. Now, such a substance is incapable of corruption, 
either directly or indirectly. It is obviously incapable of corruption 
directly, since it is not made up of distinct parts, and can not there- 
fore be resolved into anything else, as, for instance, water may be 
resolved into two gases. But it is likewise incapable of corruption 
or distribution even indirectly, for it does not intrinsically depend on 
the body for its being, as the whiteness of the snow-flakes depends 
upon the snow, and must vanish as soon as the particle in which it 
adheres is melted by the warmth. Hence the human soul can not 
come to an end in either of these ways. 

From this it is apparent that its immortality is one of the conse- 
quences of its immateriality. Were the human intellect but a simple 
product of certain nervous processes, or a mere function of the gray 
matter of the brain (as has foolishly been alleged), then, of course, 
the dissolution of the organism would necessarily mean the total 
annihilation of the soul. But since sound philosophy proves this 
not to be the case, the soul must live on, after the organism has 
perished. 

These are, however, considerations to which it is impossible to do 
justice, except in a lecture-room, and to students already versed in 
the subtleties of philosophy, and a preacher would justly be blamed 
for pedantry, who should do more than just point out in passing the 
existence of such proofs. To any among you, dear brethren, who 
may be interested in the metaphysical aspect of the momentous 
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question, the ordinary recognized treatises lie ready and open, and 
tay easily be consulted. 

Taking, then, man’s future life as sufficiently established, we will 
devote the short time remaining to us, to the consideration of a 
more practical and pressing question. We shall inquire whether we 
are making as serious a preparation for that eternal future as it 
deserves. 

The future that awaits us is eternal. In that one respect, at least, 
it is the same for all. But when we pass in review the precise state 
and condition of the individual soul, that has “entered into the house 
of its eternity,” and contemplate its occupations, its aspirations, its 
feelings and emotions, the utmost discrimination must be exercised. 
“The just,” says the Infinite Judge, “shall go into everlasting glory, 
and the wicked into everlasting punishment.” But among both the 
just and the unjust, there exist innumerable degrees of holiness or 
of infamy. As there are different positions in God’s kingdom—“in 
my Father’s house there are many mansions,” so there are also dif- 
ferent positions in the region of the damned. As even those who 
are saved, will nevertheless differ from one another, even “as star 
differeth from star in glory,” so, in like manner, will the lost differ 
from one another in the measure of their shame and in the intensity 
of their agony. 

As no two human beings possess exactly the same form and cast 
of features, so there are probably no two in heaven or in hell, whose 
lives on earth have quite corresponded, or who have merited pre- 
cisely the same fate. In every sin, as well as in every act of virtue, 
there are circumstances and surroundings wholly personal and pecu- 
liar, which will differentiate every act of vice or virtue, from every 
other. 

We must not then rest satisfied, dear brethren, to save our souls, 
nor flatter ourselves that we have done enough, when we have secured 
a place in our Father’s home. We should rather dwell upon the fact 
that time is given that we may turn it to account, and that we must 
never cease to advance and to struggle forward, upward, and on- 
ward, with persevering energy and resolution, so long as life lasts. 

Did we but realize the priceless value of every moment of time, 
we should be far more careful than we are not to squander the 
flying minutes, each one of which is a seed, big with the promise of 
eternal fruit. 
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RETREAT FOR CHILDREN PREPARING FOR 
CONFIRMATION. 


BY THE REV. P. A. HALPIN. 


V. THE OFFERING. 


With this instruction, children, you begin the last day of prepara- 
tion for the great to-morrow. Needless to tell you how important 
it is that this be the most fruitful day of your little retreat. It must 
be a day full of desires and prayer. It must also be a day of resolu- 
tion. Certainly the Holy Spirit, who in a few hours is going to give 
Himself to you with all His gifts and fruits, expects and has every 
right to expect something from you in return. What does He ask 
of you? Is it something which can be purchased only at a great 
price? Is it something that you will have to travel long distances to 
procure? Is it something which you have or have not in your own 
possession? Does He call for gold or silver or precious stones? 

What He is eager to have you give Him can be bought by no 
money. You will have no journey to make to procure it. It is 
something over which each one of you has entire ownership, some- 
thing which you can do with as you please. It is not gold nor silver 
nor precious stones. You have all guessed what it is, what that is 
which the Holy Spirit esteems more highly than anything else here 
below, for which He would give everything that the earth holds, 
for which He has done so much already and which if you do not sur- 
render to Him you will, to use the strong words of St. Paul, grieve 
Him exceedingly. It is something He made out of nothing, made 
beyond the reach of death, something glorious, something splendid. 
It is that which Our Lord says is worth more than the universe. It 
is that which He made for Himself and yearns to have for Himself 
in happiness for all eternity. 

You have conjectured that the only return you can make to Him 
for all the favors He intends bestowing upon you to-morrow is your 
soul. Your soul is yours to do as you wish with. You may lose or 
you may save it. It is of so much value that if you lose it, every- 
thing is lost; if you save it, everything is saved. “What doth it 
profit a man if he gain the whole world and lose his own soul?” 
That it is yours to bestow is clear to you. 
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What will happen if you refuse your soul to the Holy Ghost? 
What will become of it? To some one it must be surrendered. If 
the Holy Ghost has it not in His keeping, then it is in the keeping of 
the devil, or of the world, or of the flesh. The devil wants it and 
ardently desires it, only to destroy it, only to imprison it away from 
God forever. The world can not do much for it save fill it with 
vain and unholy desires, and in the end neither care for it, nor save 
it, nor pray for it, nor even think of it. The flesh only degrades, 
loads it with impure wishes and foul thoughts. The flesh can only 
reduce it to the slavery of the body. So that when the body dies, the 
soul will die with it and die an everlasting death. 

Study this out, to somebody in this life, and in the next, your soul 
must belong. To whom will you give it? What do you say, now 
that you are in your sane minds and are trying to weigh things as 
they should be weighed? Will it pay to hand that immortal soul over 
to your most bitter enemies? Will it in any way pay? 

Let us suppose that you have a long life of success and pleasure, 
that the world smiles on you continually. Will it pay if in the end 
you are lost? Not only it will not pay, but it will be enormous and 
irreparable loss. At once you see that there can be no hesitation for 
you. At once you see that the thing for you to do is to deliver up 
your souls unconditionally to the Spirit of God. 

Your soul, your Catechism tells you, was made to the image and 
likeness of God, it tells you that your soul is like God because it is a 
spirit, that it will never die, it will last as long as God Himself, that 
it has understanding and free will. Your soul is like to God, 
and therefore reflects the image of the Holy Ghost, and because of 
that likeness the Holy Ghost loves your soul and wishes it entirely 
for Himself, and He will confirm you in order that He may prove to 
you His astonishing affection for your soul, in order that He may 
prove to you that He has done all that He could to secure it, so that 
if He holds it not, the fault is yours and yours alone. 

When you are asked to give up your soul to the Holy Ghost it 
means that you abandon it to Him to fashion as He pleases. He will 
give light to your understanding, whereas the world and the devil 
and the flesh can do nothing but fill it with the gloom of error and 
the foulness of impurity. He will take your free will and restore it 
to you with all its liberty untouched, but strong to will what is right 
and to reject with contempt what is wrong. Your heart He will 
enthrone Himself within, and there will reign supreme and you will 
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love what He loves and hate what He hates. You will be renewed 
by His embrace, and you will go down from the touch of the bishop 
new boys and new girls. 

You went up children, you will come down men and women, or 
rather you will come down soldiers of the Lord, that is, perfect 
Christians. 

Now examine yourselves. Go down into your souls. What are 
they like to-day? Are they white? Without sin? Above all are 
they without habits of sin? 

Be not discouraged, whatever you may see in those souls of yours. 
One wave of grace and though they were as scarlet they will be 
washed whiter than the driven snow. 

Penetrate your hearts. What find you therein? You discover 
wishes, desires of all kinds, do you not? You perceive that there are 
some things you love, some things you hate. That is as it should be. 
Your hearts are made to love and to hate. As you love and as you 
hate, so you live. Your lives are colored beautifully or hideously 
according to the objects your hearts go out to, or steel themselves 
against. 

Be not easy with yourselves. What do you love, what do you 
hate? Do you love anything that is liable to turn you against the 
law of God? Do you desire anything which, if you obtain, may 
imperil the salvation of your soul? 

If there be such a dangerous leaning in your affections, make up 
your mind to banish it at once. From to-day begin. You can do it. 
If it remains there you may anticipate much vexation of spirit in the 
future. To-day is your golden hour. You are as yet too young to 
have become slaves to any passion. Still, habits grow stronger by 
indulging them. Every act which you perform at the dictate of an 
evil propensity adds but another link wherewith to make the chains 
that bind you heavier and stronger. There is no slavery like that of 
sin. Of sin, especially, that becomes a habit. Such a slavery is 
merciless. It does not care for you, it cares for itself only. When 
it gets the upper hand it will drive you to every excess, the conse- 
quences of which God alone knows. Now is your opportunity. 
Study yourself. Take your stand. Expel everything in your in- 
clinations which may thwart the operations of the Holy Spirit. 

To-morrow morning, then, present your hearts to the Holy Ghost 
empty of everything. Leave no nook or corner of them unsearched. 
The presentation must be entire, and then when the Spirit of God 
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comes to you He will take possession of everything. With that 
Divine Spirit there will come not only strength, but also sweetness. 
You will understand the meaning of the words that the yoke of the 
Lord is sweet and His burthen light. 

You can not think to-day too frequently of all this, for you can not 
think too frequently just now that this is the time which the Lord 
has placed within your reach, which more than any other time is 
peculiarly fitted for commencing a new life—the life of perfect 
Christians—in such a way, in such a determined way, that even 
your arch enemy himself will feel that you are not going to be 
numbered among his victims. 

What is well begun, you have heard many a time, is half done. 
This is very true of the Christian life. Start in boldly, generously, 
and your march through this earthly pilgrimage will be undoubtedly 
victorious. Be brave soldiers from the very start. Tell your own 
souls that life is real, life is earnest. Be ambitious. Be on the 
look out for promotion. Promotion here means going higher and 
higher in virtue, means becoming more and more vigilant, more and 
more courageous. Tell your own souls that you are not going to be 
laggards, cowards. You will not run needlessly into danger, but 
being in peril you will make your opponents fear you. 

If you approach Confirmation in these dispositions there will be 
no apprehension about the future. 

Suppose that all our Catholic boys and girls would go out from 
their Confirmation animated by this spirit. How strong, and yet 
more glorious than she is, would Mother Church become in the eyes 
of the world! Children newly confirmed and filled with such senti- 
ments would be young apostles. The world would be astonished at 
them, would wonder, then admire, and then proclaim that the reli- 
gion which can shape such men and such women must assuredly 
be divine, and the only religion that can save the world. Think of 
all this, children! Consider how much to-morrow can do for you, 
and through you, for the honor and glory of God, and the rescue 
of souls. Certainly motives sufficient have been put before you to 
induce you to make of yourselves a complete offering to the divine 
Spirit. 

Enough has been said to make it clear to you that Confirmation 
is a stupendous Sacrament, a Sacrament of the greatest moment to 
you, a Sacrament which can effect so much for you during all your 
career, a Sacrament for which no preparation is adequate. After 
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this instruction you will begin to prepare for Confession. You know 
how much a good Confession can do for you toward rendering you 
disposed for the reception of the Holy Ghost. You know that a good 
Confession depends on a searching examination of your conscience, 
on an honest avowal of all your sins, their degree and their number, 
on a sincere, that is a heartfelt contrition, and on a determined and 
unconquerable purpose of amendment. The absolution of the priest 
will do the rest. 

Some time when you go to Confession you have no feeling of 
sorrow. It is not at all necessary at any time to feel sorrow. We 
can not control, we can not command our feelings. They come to 
us unbidden. The best proof that your regret is real, lies in your 
purpose of amendment. Can any proof that you hate sin be 
stronger than that which you manifest every time that, with all the 
force of your will, you repudiate every wrong thought, word, or 
deed, of which you may be guilty, and your resolve with the same 
firmness never to repeat those offenses against the law of God? 
Worry, therefore, not about your feelings, but rather about the fixity 
of your purpose. 

Your best preparation will be your Confession of to-day. Spend all 
your energy on ridding yourselves of every stain, so that to-morrow 
when the Holy Spirit contemplates your soul, He will find it a place 
in which He will delight to take up His abode. Not only will He be 
delighted to dwell therein, but He will enrich it with the abundance 
of His fortifying grace. Does it not seem strange that it is only 
the Holy Ghost from whom you can expect the help to confess well, 
as well as the assistance necessary to receive Him in a Christian 
spirit? Strange as it may seem, it is true, for that august Person 
alone can prepare you for Himself. Remember you are going to 
entertain a God and only a God is rich enough to furnish you with 
the means of entertaining such majesty in a becoming manner. 

Pray to the Holy Spirit. Let your soul speak out to Him all that 
is in it. Beg of Him, through the intercession of the saint whose 
name you are going to take, through the heart of the Immaculate 
Mother who received Him more perfectly than any mere creature 
ever did or ever will, through the Sacred Heart of Jesus Christ, to 
come to you, to cleanse you, to enlighten you, and to strengthen you 
and impart to you the courage to be, not only to-morrow, but 
forever, perfect Christians and valiant soldiers of the Church. 





SEE ATE PR Ss 


aes 


at 


Bi 
i 
ni 
i 

j 
wi 
f 





632 THE HOMILETIC MONTHLY. 


CONFERENCES FOR SUNDAY SCHOOL MEETINGS. 
CHRISTIAN PRUDENCE. 


At first glance it may, perhaps, appear strange to speak of pru- 
dence to children of your years, considering the fact that prudence 
is generally found only at a more mature age. 

In a certain cathedral in the old country there is to be seen a 
statue of Wisdom; this statue has two faces, one the wrinkled coun- 
tenance of old age, and the other the face of a young girl. The 
sculptor wished to imply thereby that wisdom is proper to all ages. 
And so is prudence, as a form of wisdom, proper to all ages. Of 
course it can not be as fully developed in a child as in an older 
person, but nevertheless it ought to be found in the child, that it 
may begin its wholesome influence. What, then, is the mission of 
prudence? (I am speaking, of course, of Christian prudence.) You 
will readily understand it, if you call to mind that we are but 
travelers here on earth as you have been told many times; and 
prudence is a necessary virtue for travelers. 

What do we mean by a prudent traveler? In the first place we 
mean a traveler who is anxious to find the right road and to follow 
it, the road that will lead him in safety to the goal of his journey. 
He avoids all roads which deviate from the right path, he makes 
sure of the right road at all the turns and crossings, he looks at the 
sign posts and if necessary he inquires for direction. My children, 
you also are engaged on a journey, the journey to eternity ; be pru- 
dent therefore in your proceeding and in the selection of the road 
you take. Are you mindful of the goal which you must reach? Very 
little, I am afraid. Here then is the first imprudence. You are travel- 
ing upon this earth without much thinking as to where you want to 
travel. You are on the way to eternity. Heaven is your goal, and if 
- you miss this goal your whole life will have been lived in vain, you 
will be wretchedly lost eternally. What a terrible misfortune! 

To attain this goal, then, there is a path upon which we must walk 
and which the Catechism points out in the words: we must know, 
love, and serve God. This is the only right road, and away from it 
there is no salvation. All others are paths of perdition and they lead 
us astray from the right path. Let us see now what is meant by a 
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prudent child. A prudent child, is, like the traveler before mentioned, 
always concerned about following the right path. He asks himself, 
am I not going astray? Are my words, actions, and general con- 
duct helping me along the road to salvation? The prudent child 
thinks of this as seriously and as frequently as he can. While thus 
he is serious about serious things, this does not prevent him in the 
least from being cheerful, gladsome and eager to play. But he is 
not frivolous, not wild and boisterous like many children are who 
never give thought to serious matters, who seem to live with the 
sole idea of having a good time, whose brain is not exercised by 
thoughts about more important matters than eating and playing. 
Poor children, what will become of them? They will grow up with- 
out acquiring the ability and the habit of reflecting, of taking 
seriously things that are serious. Caring not what path they take, it 
is greatly to be feared that they will not resist the temptation to take 
the easy path that leads to perdition. 

You see, dear children, how necessary it is to be prudent travelers, 
to exercise continually the prudence which consists in knowing pos- 
itively where one is going, and of keeping faithfully to the path 
which leads there. 

There is another thing a prudent traveler does. He is not only 
anxious about the right path, he is also anxious to avoid any dan- 
gers that may beset that path; quagmires are met with, precipices 
have to be skirted, and robbers may be waiting to do injury. For 
this reason the careful traveler advances with great caution, he 
looks about to see where his steps are leading him, he anticipates 
a possible attack by the enemy, he prepares to defend himself, he 
keeps away from the brink of the precipice for fear of being taken 
with a sudden weakness that would expose him to the danger of 
falling. 

Have you not already understood the lesson which this picture 
teaches? Dear children, you, too, are exposed to many dangers on 
the path through life; dangers of being drawn into evil! Bad exam- 
ples, bad advice, temptations of all sorts, these are the precipices 
over which you may fall, these are the hiding places whence the 
enemy emerges. What prudence must we be possessed of, if we 
would escape all these perils! With what caution and fear must we 
proceed! How reckless the imprudent children who expose them- 
selves carelessly to dangers as if they were certain to pass through 
them well and safely. They are presumptuous, forgetting the 
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words of Holy Scripture that: “He who loves the danger shall 
perish in it.” Sooner or later they will be victims of their impru- 
dence; imprudence, for instance, in reading bad books, bad news- 
papers, or wilfully looking at improper pictures or posters. A 
prudent child will carefully avoid such things because he knows that 
wilfully reading a bad book, looking with pleasure at an improper 
picture, is sinful. It is likewise an imprudence, to associate with 
evil companions, who by example and advice lead to sinful actions. 
The prudent child keeps away from such companions, knowing that 
association with them will almost surely mean falling into sin. 

Dear children, be prudent in all things, and pray to God for grace, 
that you may conquer the temptations that beset your path. You 
will thus become brave little travelers on the journey to heaven, 
guided and guarded by Christian prudence, and you may be sure 
that the good Lord, who sent His angel to guide the pious Tobias on 
his journey, will also give His grace and assistance to you. 














































PASTORAL PART. 





ANALECTA. 





NEW DECREES AND DECISIONS OF THE HOLY FATHER 


AND THE ROMAN CONGREGATIONS. 


I. Ex Actis Pu X. 


The Diffusion of the Gospels. 

The Holy Father has written to Cardinal Cassetta a 
strong letter in favor of the Society of St. Jerome for the 
Diffusion of the Gospels. He congratulates the society on 
having circulated nearly half a million copies of the Gos- 
pels and the Acts in Italian. To quote his own words: “It 
is likewise a most salutary fact, not only in itself as con- 
nected with a narrative possessing Divine force—that is to 
say, the account of the life of Jesus Christ, than which 
nothing can be conceived more eminently efficacious for 
leading us to sanctity—but it is also and chiefly most useful 
because it renders a notable service to the magisterium of 
the Church, since the reading of the Gospels prepares minds 
to welcome the announcement of the Divine Word. 

The increase will have good results, not to speak of the 
advantage of disposing of the well-known prejudice that 
the Church does not wish to permit, or hinders, the reading 
of the Sacred Scriptures in the vulgar tongue. 

From the moment when we proposed to ourselves to restore 
everything in Christ Jesus, we could desire nothing better 
than the introduction among the faithful of the custom of 
reading the Holy Gospels, not merely often but daily, as 
their reading shows and makes known clearly in what way 
the desired revival can and should be attained.” January 


21, 1907. 


II. From the Congregation of the Inquisition. 


1. Faculties on Shipboard. 

The Holy Office has within recent date issued two decrees 
concerning this matter. The first is already known to many, 
but we give both. 
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1. Any priest who has faculties to hear confessions from 
his own Ordinary, from the Ordinary of the port of de- 
parture, or from the Ordinary of any intermediate port 
through which the vessel passes, may hear on board ship 
throughout the whole voyage, the confessions of those sail- 
ing with him, even though the vessel passes through or even 
stops for a time in places subject to other Ordinaries. 
August 23, 1905. 

2. If, during a stop at any port in the course of the voy- 
age Catholics come aboard for any reason, such a priest can 
hear their confessions ; and if he chance to go ashore, and 
is asked to hear confessions, he may do so, absolving validly 
and licitly even in cases reserved to the Ordinary. The 
second case, however, is subject to the restriction that it 
holds good only when there is no approved priest in the 
port, or only one, and that it is not easy to reach the 
Bishop. December 12, 1906. 

2. Irregularity Through Heresy of Parents. 

A dispensation for irregularity incurred through heresy 
of parents, once granted for Tonsure holds good for the 
higher orders. December 5, 1906. 

3. Observance of Feasts in Missions. 

In answer to a dubium proposed by the Congregation of 
the Propaganda, the Holy Office decides that an indult 
concerning the observance of Feasts which has been granted 
to a Mission holds good in Missions which may be divided . 
in the future from the parent Mission. December 12, 1906. 





III. From the Congregation of Bishops and Regulars. 


Sodalities, etc., in Convents. 

The legislation on this matter goes back to the year 1595, 
when the Congregation issued the following decree: “Non 
placet Sacree Congregationi, ut in monasteriis Monialium 
sub quovis titulo instituantur Confraternitates laicorum, ad 
tollenda quamplurima, que exinde oriri possunt, incom- 
moda; immo precipit ut erecte tollantur; secus transfer- 
antur.” This law was reaffirmed at various times, as in 
1864 and 1891. However, Leo XIII gave permission for 
the establishment of the Confraternity of the Sacred Heart 
in the chapels of convents, as Pius IX had done for the 
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Confraternity of the Immaculate Heart of Mary. And the 
Sodality of the “Children of Mary” is quite generally es- 
tablished in Sisters’ schools. To settle doubts, questions 
were put to the Congregation, which answered as follows: 
“The prohibition expressed in the decree of 1595 (quoted 
above) referred only to Confraternities in the strict sense 
in the houses of nuns with solemn vows, but it now holds 
good also for those with simple vows. As for pious associa- 
tions composed only of women, there is nothing to prevent 
their being erected servatis servandis, in such places. As 
for pious associations of both sexes, the matter is remitted 
to the prudence and conscience of the Ordinary” (January 
18, 1907). According to Jl Consulente Ecclesiastico Con- 
fraternities “in the strict sense” are those which form an 
entity of their own, with chaplain, functions, statutes, and 
rules. The others, even though they be called confraterni- 
ties, are merely associations. 


IV. From the Congregation of Rites. 


1. The Little Office in the Vernacular. 

Archbishop Mercier of Mechlin informed the Congrega- 
tion that there are religious communities of simple vows in 
his diocese who can not recite the Little Office intelligently 
in Latin. He therefore requested that the indulgences 
granted for its private recitation in the vernacular (August 
28, 1903) be extended in his diocese to the common or 
public recitation. The answer given was that the recita- 
tion must still be kept private, although it may be said in 
common within the religious house, or in the chapel, or 
public oratory connected with it, but januis clausis. Decem- 
ber 18, 1906. 

2. Episcopal Ceremonies. 

A Mexican bishop was informed some time ago that 
attentis circumstantiis locorum, he might occupy his throne 
in his mozzetta. He now asks whether he should carry out 
the ceremonies as if in a cappa magna. In answer the 
following rules are quoted for his benefit: (1) A bishop in 
rochet and mozzetta does not have the attendance of canons. 
(2) He neither puts in nor blesses the incense. (3) He 
does not bless the sub-deacon after the Epistle nor the dea- 
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con after the Gospel, nor kisses the Gospel-book. (4) He 
is incensed once, after the Oblation. (5) He receives the 
Pax from the deacon of the Gospel. (6) At the end of Mass 
he does not give the blessing. 

In answer to a second question, he is told that when a 
bishop gives Communion outside of Mass, he blesses the 
people after it in the usual way—with the Sit nomen Domini 
and three crosses. November 23, 1906. 

3. Indulgences of the Rosary Society. 

The Master-General of the Dominicans announces that 
the Holy Father has granted to members of the Rosary 
Society the privilege of gaining the indulgences not only 
when they recite their weekly rosary as members, but also 
whenever they say the rosary or any decade of it. October 


14, 1906. 





CASUS CONSCIENTIAE. 


SECRET SOCIETIES. 


A convert to the Catholic faith is a knight of Pythias. He was a 
knight for many years before he became a Catholic. He carries a 
few thousand dollars life insurance in the order. As he is a poor 
man, it would be a great hardship for him to quit the order and for- 
feit this insurance. What shall he do about it? 

Answer.—There are two categories of so-called secret societies, 
forbidden to Catholics: (a) societies, like the Masons, that are for- 
bidden under censure, i. e., under pain of excommunication; (b) 
societies, like the Knights of Pythias, that are forbidden under pain 
of sin, but not under censure. : 

On October 11, 1869, Pope Pius IX issued his famous Bull, 
Apostolicae Sedis, in which among many other censures, reserved 
to the Holy See, is the censure of excommunication pronounced 
against “nomen dantes sectae Masonicae aut Carbonariae aut altis 
ejusdem generis sectis, quae contra ecclesiam vel legitimas potes- 
tates seu palam seu clandestine machinantur necnon eisdem sectis 
favorem qualemcunque praestantes earumque occultos coryphaeos 
ac duces non denuntiantes, donec non renuntiaverint.” 
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Two qualifications are required in order that a society or organ- 
ization fall under the bann of excommunication: (a) its members 
must constitute a sect, that is, they must be united very closely 
together by the profession of the same principles, that the society 
as a body professes and advocates; (b) it must war against the 
Church or against the State, even though it exist for other purposes 
also. 

The societies generally understood to possess these two qualifi- 
cations and therefore to be forbidden under pain of excommunication 
are: 

1. The Masons. Pope Clement XII, in 1738, first excommunicated 
the Masons. Then Benedict XIV, in 1751, reaffirmed the censure, 
as did Leo XII, in 1825, Pius VIII, in 1829, Pius IX, in 1869, in the 
Bull Apostolicae Sedis, just mentioned, and finally Leo XIII, in 
1884, in the Bull “Humanum genus.” 

2. The Carbonari, a secret political society organized in Italy, 
in the beginning of the last century, whose purpose was the over- 
throw of the existing government and the establishment of a 
republic. They were excommunicated by Pius VIII and Leo XII. 

3. The Fenians. This society was prohibited under censure of 
excommunication, by the Holy Office, January 12, 1870. 

4. Societies of Anarchists and Nihilists, in Russia especially, but 
wherever they may exist, since their purpose brings them under 
the ban of excommunication. 

No Catholic, therefore, may belong to any of the above named 
societies, without committing mortal sin, and at the same time in- 
curring excommunication, which excommunication is reserved to 
the Holy See. 

In the second category of forbidden societies, namely, of those 
that are forbidden under pain of mortal sin, but without the censure 
of excommunication, are to be placed the three societies, expressly 
mentioned in the official papal documents, that is to say: 

1. Odd Fellows; 2. Knights of Pythias; 3. Sons of Temperance. 

There are other societies also forbidden under pain of mortal 
sin, v. g., the Good Templars, Cremation Societies, etc., but our 
concern is at present with the three first mentioned. On February 
13, 1896, the following letter was sent to the archbishops of the 
United States, from the Apostolic Delegation at Washington, D. C., 
for the information and guidance of the Ordinaries and clergy of the 
United States : 
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Apostolic Delegation, 
United States of America. 
Washington, D. C., Feb. 13, 1896. 
Your GRACE: 

Under date of August 13, 1895, I received from the Cardinal 
Prefect of Propaganda instructions regarding the application of the 
well-known decree of the Holy Office condemning the three socie- 
ties, “Odd Fellows,” “Knights of Pythias,” and “Sons of Tem- 
perance.” According to these instructions which I communicated to 
your Grace at the time, the condemnation was to be considered ab- 
solute, and wherever peculiar circumstances seemed to merit special 
consideration in particular cases, the matter was to be referred by 
the Ordinary to Rome. In consequence, many Bishops have, since 
that time, sent cases to the Propaganda which have been referred to 
the Holy Office for consideration. The Supreme Congregation, 
after deliberation on such cases, has, by a decree dated January 18, 
1896, determined on a course which is explained by the words which 
I quote from the decree itself :— 

“Quesitum fuit an remota quavis alia earundem sectarum partici- 
patione, hoc saltem liceat nomen proprium in sociorum catalogis 
retinere, necnon in prefate taxe vel zris alieni solutione stato 
tempore perseverare. 

“Quod dubium sane gravissimum, cum SS. D.N. Sacre huic 
Supreme Congni commiserit enucleandum, eadem S. Congregatio, 
re mature perpensa respondendum censuit:—Generatim loquendo - 
non licere: et ad mentem. Mens est quod ea res tolerari possit 
sequentibus conditionibus et adjunctis simul. in casu concurrentibus, 
scilicet: 10. Si bona fide sectze primitus nomen dederint antequam 
sibi innotuisset societatem fuisse damnatam. 20. Si absit scandalum 
vel opportuna removeatur declaratione id a se fieri ne jus ad emolu- 
menta vel beneficium temporis in zre alieno solvendo amittat; a 
quavis interim secte communione et a quovis interventu, etiam ma- 
teriali, ut premittitur, abstiendo. 30. Si grave damnum sibi aut 
familiz in renunciatione obveniat. 40. Tandem ut non adsit vel 
homini illi vel familiz ejus periculum ullum perversionis ex parte 
sectariorum, spectato precipue casu vel infirmitatis vel mortis: 
neve similiter adsit periculum funeris peragendi a ritibus catholicis 
alieni. 

“Que cum SSmo Dno N. pape Leoni XIII relata fuerint, in 
totum approbata et confirmata fuerunt. Verum cum de re gravis- 
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sima atque periculorum et difficultatum plena agatur, que plurimas 
non modo dioceses sed et provincias ecclesiasticas respicit, idem 
SSmus Dnus N. jussit ut uniformis regulze servandz causa, casibus 
particularibus Eminentia Tua et in Apostolica Delegatione succes- 
sores providere possint.” 

I beg your Grace to communicate the above disposition of the 
Holy See as soon as possible, to your Suffragans and through them 
to the Confessors. With sentiments of highest esteem and fraternal 
charity, I remain, 

For His Eminence, Apostolic Pro-Delegate, 
Most faithfully yours in Xt, 
D. SBARRETTI, Auditor. 


From this decree of the Holy Office, it is evident that members 
of the three societies, or of any one of them, can not be absolved 
unless they absolutely renounce their adherence to the prohibited 
societies. This renunciation must be external, complete and made 
in good faith; because the aims and purposes of these societies are 
known to be dangerous to religion and to society, although the 
individual members of them may be quite ignorant of this fact. 
Since, however, besides their leading aims, which are for the most 
part a matter of secrecy, these societies have for their secondary 
object mutual assistance in temporal things, the question arises 
whether a member, who having joined the association in good faith, 
has given his share toward the accumulation of a benefit fund, a pro- 
portionate part of which was to be returned to him or his family 
with just interest, either as savings or as relief money in case of 
sickness or death—whether such a member must so far renounce 
his connection with the society as to sustain a serious loss. To this, 
the Holy Office answers: As a rule, such financial loss is not a valid 
reason for continuing in the society, since it is impossible for a man 
to remain a nominal member of a society, without either furthering 
its main object, though unwillingly and unconsciously, or else 
giving scandal to those who do not know the true reasons for his 
remaining a nominal member, and who will naturally assume that 
such membership means practical co-operation in the aims and pur- 
poses of the society. 

Nevertheless, there may be cases where there is no scandal given 
by the person continuing a nominal member, and where there exists 
no danger for his faith and where withdrawal would mean serious 
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pecuniary loss. In such cases, provided the man joined the society 
in good faith, not knowing that it was forbidden, the pastor or con- 
fessor may make application in order to obtain permission to give 
the man absolution although he allows his name to remain on the 
rolls of the society in order to be entitled to the insurance for which 
he has been paying perhaps for many years. If such be the case, 
the Apostolic Delegate in Washington has been empowered by the 
Holy See, to allow a mere nominal membership to continue, accord- 
ing to his judgment of the case, for the sole purpose of securing for 
the applicant an external title to what really belongs to him, without 
identifying him with the dangerous or unlawful character of the 
forbidden. society. 

In summing up the case before us, we would say that: 

1. Since the man in question became a Knight of Pythias in good 
faith, that is before his conversion to the Catholic Church, 

2. Since he can not now withdraw from the order without serious 
pecuniary loss, being a poor man; then 

3. If his nominal membership create no special danger for his 
spiritual interests, and 

4. If such membership give no scandal, then application ought to 
be made to the Apostolic Delegate in Washington by the man’s con- 
fessor, or through him by the bishop, to obtain permission for the 
gentleman to continue a nominal member of the K. P.’s, in order to be 
able to claim legally the insurance that belongs to him and to his 
family. The confessor has no power or jurisdiction’ to judge 
whether the conditions that may permit nominal membership are ver- 
ified or not; neither has the ordinary such power. The Apostolic 
Delegate alone is the competent authority to determine whether the 
circumstances of the case call for a special permission or authoriza- 
tion to continue a nominal member of the society. 





Benicnus.—Bishops have the power to suspend in such cases.—Eprror. 





